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FEW OPENING WORDS 

This study material is the outcome of a joint venture, undertaken in Spring 2020, by five 

teachers in the Subject of Islamic Studies, namely; Dr. Humaira Qadri (Lecturer GBHSS 

Zadibal, Sgr), Mr. Muhammad Iqbal Bhat (Lecturer BHSS Karihama Kupwara), Dr. Arshid 

Ahmad Salroo (DIET Anantnag), Mr. Muhammad Shafi Bhat (Lecturer GHSS Nowbugh 

Anantnag), and me, Nazar Mohmad Rather (Teacher, GHSS Nunar Ganderbal), along with 

Computer operator Mr. Manzoor Yusuf (Teacher, Zone Nehalpora Baramulla), coordinator 

Dr. Javid Kirmani (Lecturer, S.I.E. Srinagar) and Rabia Mughal (Lecturer, S. I. E. Srinagar) 

under the supervision of State Institute of Education Srinagar, over the auspicious directions 

of Director School Education Kashmir (DSEK). This is the first attempt of its kind in the 

history of the subject in the valley, so, there is every possibility of errors, repetitions and 

other weaknesses in the material. But nevertheless, it is a well beginning to introduce and 

promote the subject that has a history of over 32 years in the valley. The existing syllabus of 

class 11
th

 and 12
th

 consists of 20 chapters, having multiple sub-topics. Each of the 

contributing teachers was assigned 4 chapters, 2 each from 11
th

 and 12
th

, to be submitted to 

SIE within a given time. 

1.  Dr. Humaira Qadri worked on chapters entitled, ―Islamic Studies; nature and scope 

(11
th

 chapter 1)‖, ―Faith in Practice (11
th

, chapter 5)‖, ―Worship in Islam (12
th

, chapter 

1)‖, ―Woman in Islam (12
th

, chapter 4).‖  

2. Mr. Muhammad Iqbal worked on chapters entitled, ―[Prophetic] Treatment towards 

other communities (11
th

 chapter 8)‖, ―Da‘wah and other developments (11
th

, chapter 

9)‖, ―Introduction to Hadith (12
th

, chapter 9)‖, ―Introduction to Fiqh, Islamic 

jurisprudence (12
th

, chapter 10)‖. 

3. Dr. Arshid Ahmad Salroo worked on chapters entitled, ―Prophethood (Risalah) in 

Islam (11
th

 chapter 3)‖, ―The day to day life of the Prophet 11) ملسو هيلع هللا ىلص
th

, chapter 10)‖, 

―Social Teachings of the Quran (12
th

, chapter 7)‖, ―Economic teachings of Quran 

(12
th

, chapter 8)‖. 

4. Mr. Muhammad Shafi Bhat worked on chapters entitled, ―Life of Prophet Muhammad 

(SAW) at Makkah (11
th

 chapter 6)‖, ―Life of Prophet Muhammad (SAW) at Madinah 

(11
th

, chapter 7)‖, ―Ethical Values in Islam (12
th

, chapter 2)‖ and ―Human Rights in 

Islam (12
th

, chapter 3).‖ 

5. Nazar Mohmad, the undersigned, worked on chapters entitled, ―Islam and its Articles 

of faith (11
th

 chapter 2)‖, ―God, Man and Universe (11
th

, chapter 4)‖, ―Introduction to 



the Quran (12
th

, chapter 5)‖, ―Knowledge and the Quranic Teachings (12
th

, chapter 

6).‖ 

The subject of Islamic studies, as mentioned by Dr. Humaira Qadri in her chapter, is an 

integrated multidisciplinary, academic approach to learn Islam; its sources and their 

implications in formulating the ethical, legal, and socio-economic and human right theories. 

It encompasses the study of Muslim History, their contribution to knowledge and civilization 

as well as the comparative study of religions and modern developments in the Muslim world 

along with the west. The existing syllabus, even though very basic in its level, makes a 

learner travel from importance of knowledge seeking to necessity of building a morally sound 

and socially conscious person; with importance of faith, its practice, and following the 

Prophetic lives- as model, being the unavoidable milestones in between. It, on one hand, 

directs a learner to towards the study of sciences of Quran, hadith, fiqh and their related 

branches of knowledge and on the other, efforts to enlighten its learner about human rights, 

gender studies, social and economic systems from an Islamic perspective. 

Every contributor has tried to put his/her best to prepare a substantial study material with a 

lucid language but as mentioned above, the possibilities of weaknesses exist everywhere in 

the material. However, it is never an end; every contributor has expressed his/her desire to 

update it regularly, and in sha Allah, it will establish its referential status in upcoming 

editions. We all are thankful to SIE and Directorate of School Education Kashmir and our 

respective heads of the institutions, for facilitating us in this Nobel endeavor.  

        Thank you! 

        3
rd

 of May, 2020 

 

 

 

 

 

 

 

 



UNIT I 

WORSHIP IN ISLAM (IBADAH AND ARKAN) 

Prepared by: Dr. Humairah Afzal Qadri, Lecturer GBHSS Zadibal, Sgr. 

Email address: humera.qadri@gmail.com 

Introduction:  

Learning outcome: students shall be able to: 

1. Have an actual understanding of the word worship and its context in Islamic 

terminology. 

2.  Clarify the types of worship and there real implementation in life of a person. 

3.  The conceptual differences between the worship in Islamic and non- Islamic 

terminologies. 

4.  Create a visionary approach towards the inculcation of the deeds gained 

through different aspects and manifestations of worship. 

 

Presentation:  

WORSHIP: MEANING AND IMPORTANCE 

In Islamic terminology, worship is translated from an Arabic word. ‗Ibadah‘ derived 

from its root words ‗Abd‘ and ubaudyyah, literally means servant and servant ship. 

Therefore, worship (Ibadah) is a comprehensive term that encompasses everything that Allah 

is pleased with and loved by Him, both in statements and actions, apparently and kiddingly. 

Ibadah is an essential and inseparable part of Islam. Hence, the concept of worship in Islam 

differs from that found in other religions and is therefore misunderstood as observance of 

certain rituals: praying, fasting, giving charity and other good actions. However; in Islam 

worship is much more than this and continues throughout one‘s entire life. Therefore, Ibadah 

(worship) is an all inclusive term for those internal and external sayings and actions of a 

person to please Allah. In brief, Ibadah (worship) is committed to obedience of Allah, 

including rituals as well as beliefs, work, social activities and personal behavior. 

 Worship can be classified into two categories.  

1. Ritual worship. 

2. Non-ritual worship. 

1. Ritual worship: - (Rights of Allah) 

It includes those activities that are enough for a person to maintain certain beliefs for 

salvation and essential for all Muslims are expected to perform. The most important activities 

are exemplified in the five pillars of Islam. They have prescribed on regular basis, such as 

Salah (prayer), Zakat (compulsory charity), One month fast (Saum) in Ramadan and travel to 

perform (Hajj). 

 

2. Non-ritual worship:- (Rights of people) 

It includes those activities that not only show mechanical performance but have their 

influence on one‘s inner life. i.e. its individual attachment to the Creator itself, e.g., 

truthfulness. Promise keeping, kindness towards parents and other creatures maintaining 

relations with kins, fulfilling pledges, commanding good, forbidden evil, being beneficent 

towards neighbours, the orphan, poor person, the traveler and owned human or animals, 

supplication recitation (of Quran) and remembrance of Allah. 
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Showing different phase of worship 

Islam is din al fitrah (primordial religion) of man. As the word, Islam means the submissions 

of the individual will to the will of Allah, it applies to all aspects of existence and 

performance in the form of Ibadah (worship). Islam has clearly distributed the notion of 

Ibadah, without giving any predominance of one aspect over another. In a sense there is a 

manifestation and a balance between the material, the rational and the spiritual aspect of 

man‘s pursuit.  

Ibadah has its source both from Quran and Sunnah of Prohpet (S.A.W), which pertinently has 

the solutions of all the major as well as the minor problems. 

Allah says in Quran, ―Soon We will show them our signs in horizons and in their own 

souls, until it will be manifest to them that it the truth. Does it not suffice that is your Lord is 

the witness for everything‖.(Surah Fusilat 41:53).  

It has also been mentioned in one of the Hadith narrated by Ibn ‗Umar that Prophet 

Muhammad (S.A.W) said: Islam is based on the following five principles. 

1. To testify that none has the right to be worshipped but Allah and Muhammad (S.A.W) 

is Allah‘s apostle (Kalimah/Tawhid). 

2. To offer (compulsory congregational) prayers dutifully and perfectly. 

3. To pay Zakah (i.e., obligatory charity).  

4. To perform Hajj (i.e., pilgrimage to Makkah and Madina). 

5. To observe fast during month of Ramadan. 

The above mentioned five pillars of Islam are therefore five basic acts in Islam and are the 

foundation of Muslim life, which are presented as framework for all teachings of Islam in the 

light of Quran and Hadith. 

 



Importance of Ibadah 

1. The first and foremost importance of Ibadah (worship) is that Ibadah in Islam whether 

ritual or non-ritual prepares an individual to be obedient to his Creator. 

2. Ibadah essentially maintains the spiritual life of an individual and trains him formally 

to love his Creator and develop constant awareness of Him (Allah). 

3. Ibadah, in action serve as a means of remembrance of Almighty and to maintain a 

relationship with Him. 

4. The second form of ritual Ibadah i.e., Salah which is performed five times a day by 

every Muslim individual is the reminder by Allah, when the former supplicates, 

implores and praises the later. This bridges the gap between an individual and his 

Creator through Taqwa. 

5. Ibadah also creates a positive approach in a person to remove all the evil both at 

individual and collective level. This furnishes the confidence in him to establish the 

word of Allah within the community and the environment, throughout the world.  

6. The performation of Ibadah ultimately liberates an individual from the imprisonment 

of the evil chains of the society, peers, and family and bring him closer to the Lord. In 

a sense, the person becomes secure and content with the notion of this Ibadah. 

 

SALAH: CONCEPT AND IMPORTANCE 

 Concept:- 

Salah (prayer) is the second among the five fundamental principles of Islam which is 

considered to be the highest form and key to all kinds of worship. Salah is the most special 

act of Divine worship performed by Muslim that consists of five canonical prayers on daily 

basis regularly on their particular timings from dawn to dusk. They are: 

1. Al-Fajr (Dawn prayer) – performed before sunrise. 

2. Al-Zuhr (Noon prayer) – performed at noon. 

3. Al-‗Asr (Afternoon prayer) – performed late afternoon. 

4. Al-Maghrib (Sunset prayer) – performed after sunset. 

5. Al-‗Isha (Night prayer) – performed before retiring to bed. 

There are certain pre-requisites that are important for the performation of Salah: 

1. Primarily to make Wudu‘ i.e., (Ablution) which includes: washing of hands (three 

times), face-mouth (three times), nose, ears, hair, neck (three times each) and feet 

(three times), with the enchanting of various dua‘s for particular part according to 

Sunnah of the Holy Prophet (S.A.W). 

2. Secondly, to perform Azan (call for prayer) from the Pulpit of Masjid (Mosque). The 

person (Mo‘zin). 

3. Thirdly, the person who leads Salah (Imam), in need of congregational prayer, but 

individually without Imam. 

4. Fourthly, need of Musalah, the cloth or the place where Salah is performed. 

Every Salah consists of different sets of units known as Rakah, both Sunnah and Fard. 

For example.  

Fajr – 4 Rakah‘s (2 Sunnah + 2 Fard) 

Zuhr – 10 Rakah‘s (4 Sunnah + 4 Fard + 2 Sunnah) 

‗Asr – 4 Rakah‘s (4 Fard / or + 4 Sunnah Muqaddah) 

Maghrib – 5 Rakah‘s (3 Fard + 2 Sunnah) 

Isha – 9 Rakah‘s (4 Fard + 2 Sunnah + 3 Witr) 

 

Each Rakah consists of four actions: Standing, bowing down, sitting and prostration. 

Every prayer starts facing towards the important direction known As Qibla (the position of 

Holy Ka‘ba). Each action in every prayer is sufficed with the recitation of Dua‘s from 



standing to sitting posture. In each precise terms, Salah is complete Dua that is performed by 

an individual (Muslim) either individually or collectively. 

 

IMPORTANCE OF SALAH 

Salah is the valuable and important of all worships in Islam mentioned below.  

1. The repeatedly enchanting of the concept BISMILLAH-IR-RAHMAN-IR-RAHIM 

seventeen times daily eventually imbibes mercy in the heart of a believer. 

2. The believer surrenders physically and spiritually to Allah and seeks His guidance to the 

Right path (Sirat al Mustaqim). 

3. The enchanting of Allah u Akbar provides the praising his Lord all the times. 

4. The recitation of SUBHANA RABI‘ AL‘ ALA one hundred and two times a day in 

culcates a believer the obedience and establishes him to surrender completely to the will 

of Allah. 

5. Salah also builds the complete satisfaction and contentment as the essentials for being 

happy. 

6. Salah is the essence of strong connection between the person/individual and his Creator in 

a psychological sense. 

7. Salah also unifies the whole Ummah prostrating in one particular direction that means the 

implication of unity of goal, motive, believers, and revealed religions. 

8. When performed collectively Salah is meant to strengthen unity, solidarity, obeying 

leaders and sociability. 

9. Salah is recited in one particular language (Arabic) the language of Quran. The unity of 

language is basic step towards the unity of people. 

10. The first and the last sentence in Salah are mercy and peace that emphasize the 

meaningful repetition of these concepts. 

11. By performation of Salah, Allah forgives our sins, enlightens our hearts and makes us 

pure. 

12. Salah is the highest among the all modes of worship that transforms a man both by 

physical and spiritual spheres, by rectifying his deeds and morals, provided that is offered 

with due concentration and feelings of reverence and humility. 

 

SAWM / FASTING 

CONCEPT AND IMPORTANCE 

Saum (fasting) is the prescribed unique moral and spiritual characteristic of Islamic 

worship. Saum has its roots in Holy Quran in its derivative forms. Being its Arabic origin, it 

literally means to ‗stop‘ some kind of activity. When speaking technically, it means to abstain 

completely from food, drinks, smoking, and intimate intercourses from dawn to sunset, 

during the entire month of Ramadan, the ninth month of Islamic year. The word ‗Ramadan‘ 

comes from the word ‗Ramad‘ which literally means burning. Imam Qurtubi: ―It was named 

Ramadan because it burns the sins of the people with good deeds‖. (Tafsir Al Qurtubi, vol. 2, 

P. 271) 

The word ‗Saum‘ is not restricted to these activities but involve much more to do. Fasting is 

of three levels. According this institution, it planted an ever-growing tree of infinite virtue 

and invaluable products. The spiritual essence of fasting in Islam can be studied conceptually 

under below mentioned points: 

I. Basic Fasting: This level of fasting includes refraining from satisfying the desires for 

food, drinks and other intimate things. 

II. Special Fasting: This level of fasting restrains eyes, tongue, legs, hearing, vision and 

all body parts from sins. 



III. Extra-Special Fasting: This level of fasting includes the addition of restraining the 

heart from lowly concerns and thoughts from everything which distances a man from 

Allah. 

The holy Quran states in Surah Al Baqra: verse no. 183 – 185, that fasting has been 

prescribed to be observed in the 9
th

 month of Islamic year i.e. Ramadan and another verse 

from Surah (97:1) – states the revelation of Quran begin in the Ramadan on Lailatul Qadr 

‗the night of power‘.  

The daily period of observance states before the break of the dawn and ends immediately 

after sunset. Fasting of Ramadan is obligatory on every responsible and fit Muslim 

(Mukallaf). According to the traditions of Holy Prophet (S.A.W) the days prescribed for 

fasting are Monday and Thursday of every week, a few days each month in the two months 

heralding the coming of Ramadan i.e. Rajab and Shaban, six day after following Eid ul Fitr 

day. The only obligatory fasting is that of Ramadan which may be 29 or 30 days depending 

on the lunar positions. If somebody fails to observe fast without reasonal excuses is severely 

punishable sin. 

Unlike the fasting in Islam, the purpose of fasting in other religions and philosophies is 

invariably partial. It is either for spiritual aims, or for physical needs, or for intellectual 

cultivations. Islam observes fasting as a notion for all these gains and many other purposes: 

social, economic, moral and humanitarian, public or private, personal and common, inner or 

outer, local and national – all combined together as mentioned above. 

In other religions fasting person abstains from certain kinds of food or drinks only, but he 

is free to substitute for that with other kinds of drinks and food. The non-Islamic fasting does 

not demand more than a partial abstinence for certain material things. 

IMPORTANCE  

The doctrine of fasting in Islam is beneficial in many ways as mentioned below: 

1. It teaches a man principles of sincere love because when he observes the fasting he does it 

for the deep love for Allah (Taqwa) and the man who really loves Allah in a true sense is 

a man who really knows what love is (Muttaqi). 

2. It equips man with a creative sense of Hope and an optimistic outlook on life; because he 

fasts and is hoping to please Allah and is seeking His Grace.  

3. Fasting brings coordination between extra sociability and liveliness and is accompanied 

by extra devotion and worship, extra charity and recitation of the Quran, in general. But 

in particular it demands extra self-discipline and conscience awakening. 

4. It cultivates a vigilant and sound conscience in a man, apparently as well as internally 

without any compulsion. Therefore, this imbibes in him the quality to satisfy both his own 

conscience as well as to please Allah too. 

5. It indoctrinates man in patience and unselfishness, because fasting makes him feel the 

pains of deprivation and endures him to be patient. This experience enables him to realize 

the serve effects of such pain of others, who might be deprived of the essential 

commodities.  

6. It enables an effective lesson to a man in applying moderation and will power, and he 

observes to overcome his passionate desires and place his self above physical 

temptations. Therefore, an individual of such personality and character becomes the man 

of will power and determination. 

7. It provides a man with transparency of soul to transcend, a clear thinking capacity of a 

mind and a light body to move and act. 

8. It also induces in an individual, the way of being content in every phase of life whether 

good times or bad times. Thus, emphasizing his effort to develop essence of spirituality. 

9. It also enables man to master the art of mature adoptability and he can manage his daily 

routine in a changed and perfect way of new system to satisfy his body and soul. It also 



brings power to overcome the unpredictable hardships of life due to this self-created 

power. 

10. The regular course of fasting in consecutive days of Ramadan founds a discipline and 

healthy survival and superb sense of order in a man. He becomes biologically fit. 

11. It originates in an individual the real spirit of social belonging, of unity and brotherhood 

of equality.  

12. It is also a revealed prescription for self-assurance and self-control, for maintenance of 

human dignity and freedom for victory and peace. 

 

ZAKAH: CONCEPT AND IMPORTANCE 

 Zakah, the third form of Ibadah, has its deep roots found both in Quran and 

Sunnah of the holy Prophet (S.A.W) in its derivative form. The word Zakah has two 

meanings, i.e. growth and purification. Technically, it means to purify the possession of 

wealth by distribution among the needy and poor people, i.e. Alms giving a fixed amount as 

prescribed in the basic sources of Islam i.e. Quran and Sunnah. Linguistically, it means 

growth of financial condition of the people among its distributed. However, Zakah is the 

obligatory tax, which Allah has prescribed as share of Him to be given from the wealth and 

the possessions above year time period and finally distributed among the needy section of the 

society. In Quran, Zakah has been mentioned along with the performation of Salah that is a 

Muslim who establishes prayer and pay Zakah and have firm faith in Hereafter. (Surah 

Luqman 31:4) 

At another place, Allah says in Quran, ―By no means shall you attain righteousness unless 

you give of that you love‖. (Surah Al Imran 3:92) 

It is an illustrated fact that though Islam does not hinder private enterprise or condemn 

private enterprise or condemn private possessions, yet it…………tolerate……and greedy 

capitalism. It is an expression of the general philosophy of Islam which adopts a moderate 

and middle but positive and effective course between the individual and society, between the 

citizen and the state between capitalism and socialism, materialism and spirituality. 

 Zakah is esoterically an act of spirituality and exoterically carrying out a social 

service. According to Holy Quran, one cannot attain righteousness until and unless one 

spends out of his wealth for the love of Allah. 

According to Holy Quran, (Surah Towba 9: verse 60), there are eight groups of people who 

are mandatory to receive Zakah. These are mentioned accordingly. 

1. Fuqara‟:- Poor people unable to provide the necessities of life with their deficient means. 

2. Masakin: - Needy people who own nothing and have to beg for sustenance. 

3. „Amilin: - Collectors who are engaged collecting and disbursing Zakah are entitled to 

receive their service dues out of it. 

4. Mualafatul Qulub: - These people whose hearts are to be reconciled. 

5. …………………These slaves who have contracted to. 

6. Al-Gharimin: - Such indebted person who are left with nothing if they liquidate. 

7. Fi-al-Sabillilah: - Those people who go on wars in the cause of Allah. 

8. Ibn al-Sabil: - The wayfarers who fall short of funds during travels. 

Zakah has been mentioned in Holy Quran at more than eighty (80) places where twenty seven 

(27) commandments regarding Zakah are found in connection with obligatory prayers. 

 Zakah is obligatory upon a person who is an adult, sane, free and Muslim, 

possessing specified minimum of Nisab. In Quranic terminology, such person is termed as 

Sahibi Nisab (people of wealth). Nisab is the amount of wealth which makes one liable for 

Zakah, excluding his or her personal needs, like clothing, household furniture, utensils, cars 

etc. it should of productive nature from which one can derive profit or benefit such as 

merchandize for business, gold, silver, livestock etc.  



 Zakah is non-obligatory to those who owned the amount less than Nisab. 

Nisab is calculating by adding the cash value of all the assets and if it is equal to or in excess 

of minimum. Nisab as specified above, the Zakah is due at the rate of 2.5% or 1/40
th

. In case 

of land produce it is 10% in case of naturally irrigated land and 5% to artificially irrigated 

land. The payment of Zakah is compulsory on the excess wealth which is equal to or exceeds 

the value of Nisab, which is possessed for a full Islamic year. If such wealth decreases during 

the course of year and increase again to the value of Nisab before the end of year, the Zakah 

must be calculated on the full amount that is possessed at the end of the year. The month of 

Ramadan is considered to be the best time to pay Zakah. The Nisab of gold and golden 

currency is 20 mithqal, which is approximately 87.48grams or (7.50 tolas) of pure gold. One 

mithqal is approximately -4.25grams. Similarly the Nisab of silver and its currency is 200 

dirhams which is approximately – 612.36grams or (52.50 Tolas) of pure silver. The Nisab of 

cash stock or bands, other cash assets is the equivalent amount of gold or silver.  

Zakah can be expressed in the following diagram 

 

Nisab 

 

Gold 

 

20 mithal       1 mithal 4.25 gms 

 

Approx. 87.48 gms/ 7.50 Tolas. Pure gold 

Nisab 

 

Silver 

 

200 dirhams 

 

Approx. 612.36 gms/ 52.50 Tolas. Pure silver 

Cash--  Equal amount of silver or gold 

Over all  Zakah 

 

Nisab     100000Rs. 

 

             Zakah at the rate of 2.5% or 1/40
th

  

2500  i.e. 

 

Payable Zakah is 2500 

IMPORTANCE OF ZAKAH 

1. The first importance of Zakah is that as a commandment prescribed in Holy Quran, we are 

reminded of the fact that the wealth we possess is due to Allah‘s blessings, belongings to 

Him, as His share and must be spend accordingly. 

2. Zakah is a state institution and serves as model system of collection and disbursement of the 

funds providing an economic security to both the donors and recipients. With the result, 

society is free from corruption and disintegration and all forms of such evils. 

3. It also gives the social security to all the sections of society, especially Muslim Ummah. The 

donor pays his dues to Allah as an act of worship, a token of submission and an 

acknowledgement of gratitude, the recipient of Zakah receives it as a grant from Allah out of 

His bounty, a favour for which he is grateful to Allah. 



4. Zakah also provides the system of checking the hoarding of wealth, within a prescribed 

period and in turn purifies it by process of redistribution.  

5. It not only purifies the heart of a donor from selfishness and greed for wealth but also purifies 

the heart of the recipient from envy and jealously and hatred and uneasiness and in turn 

fosters in his heart good-will and warm wishes for the contributor, that strengthens the 

relation between rich and poor.  

6. Zakah prevents the donor from usurpation and corruption from every point of view, moral or 

spiritual, legal and commercial. 

7. Zakah is an intrinsic security against selfish, greed, social-dissension, intrusion and 

penetration of subversive ideologies. It is an effective instrument in cultivating the spirit of 

social responsibility on part of the contributor and feeling of security and belonging on part 

of the recipient. 

8. Zakah is a manifestation of the spiritual and humanitarian sprit of responsive interactions 

between the individual and the society. It is an illustration of the fact that though Islam does 

not hinder private enterprise or condemn private possessions, yet it does not tolerate 

selfishness and greedy capitalism. It is an expression of the general philosophy of Islam 

which adopts a moderate and middle but positive and effective course between the individual 

and society, between the citizen and the state, between capitalism and socialism, between 

materialism and spirituality. 

HAJJ : CONCEPT AND IMPORTANCE   

Hajj is the fifth pillar of Islam and is a form of worship, it is the finest institution of 

Islam. Literally it means to visit towards a specific goal. The performance of Hajj is obligated 

to every Muslim whether male or female once in his or her lifetime, being mentally, 

physically and financially fit. So, it becomes a duty of a Muslim to perform Hajj once in a 

lifetime, but it is also permissible in Islam, if a person is supposed to perform it voluntarily 

more than once. Hajj like other ordinances has its specific days and month for performation. 

The month of Dul al Hijjah (Islamic calendar) from 8
th

 to 13
th

 is the actual time period for 

Hajj. Hajj is an annual Muslim-congress, attended by Muslims from all over the world. It is 

the peaceful mission which is asserted by every Muslim to attain the spiritual connection with 

Allah to seek forgiveness of their sins. 

The course of Hajj is unique notion of Islam, which is enjoined by Allah to serve 

many purposes involving certain main rites and regulations. These are: 

1. Mawaqit: - It signifies the stations from which the actual rites of pilgrimage begin. These 

stations are allotted to the pilgrims according to the inhabitations. 

a) Dhu-al-Halifah: - People from Madinah and North to it, stay here.  

b) Al-Juhfah: - People from UAE, Turkey, Balkan countries stay here. 

c) Yalamlam: - People of Yemen and South-wards (India) stay here. 

d) Qaran-al-Manazil: - People from Najd and East of it. 

e) Dhati‟riq: - Staying place of Iraq. 

According to Hadith, Mawaqit are for those who intend to perform Hajj and ‗Umrah (Al 

Bukhari, H no. 1524) 

2. Ihram: - It is a uniform to be wored by every pilgrim whether male or female. 

For males it is two seamless clothes/sheets, one to be wrapped around the loins and the other 

part to cover the upper parts except head of the body. For females, Ihram is their normal 

clothes. It has also been found that Prophet (S.A.W) used to wear it at Mikat (Sahi Bukhari, 

1907). The Ihram is to put after the purification of the body. 



3. Umrah: - It starts with the first step after arriving the Holy Kaba. The pilgrims usually put 

right step into it. All the time period, the pilgrims spent in Tawaf (circambulation) performed 

in three rounds (Ramal) and other four normally. The Tawaf begins with the kissing of 

Hajarul Aswad (the black stone). The two Rakah‘s of Salah are performed at Maqami 

Ibrahim, and drink Zam Zam water in standing position and pour water on its head. Again 

goes and kiss the stone as according to Sunnah. He has to run between two eminences called 

Safa and Marwa (the two hills) which is called Sai. After performing Sai, the men are 

obligatory to shave their heads and women have shorten their hair. In this way Umrah is 

completed, now a pilgrim can open his Ihram. 

DAYS OF HAJJ 

1. 8
th

 Dul Hijjah (Yawm i Tarwiyah): - 

The pilgrim again puts Ihram and starts its journey to Mina and offers Zuhr (2 Rakah), 

Asr (2 Rakah), Maghrib (3 Rakah), Isha (2 Rakah) and Witr (3 Rakah) and spent the night at 

Mina. 

2. 9
th

 Dhul Hijjah (Yawmi Arafah): -  

On this day, the pilgrim performs Salatul Fajr with Sunnah along. After this pilgrim 

leaves this place and combines two prayers together Zuhr (2 Rakah) and Asr (2 Rakah) in 

Masjid Nimran if possible. The pilgrim can seek Allah‘s forgiveness anywhere in the valley 

of Arafat.  

Wuquf (standing) at Arafat is a fundamental pillar of Hajj. A pilgrim waits from noon 

to sunset there. Then proceed to Mudhdalifah and combine Maghrib (3 Rakah) and Isha (2 

Rakah) with one Adhan and two taqbir. Then spent whole night there or can offer Salatul Fajr 

with Sunnah and makes supplication for forgiveness until sunrise, but before it has to collect 

seventy (70) pebbles and move to Mina. It is necessary, but exempted to weak and women, 

they can go Mina during midnight (Sahi Bukhari, H no. 834). 

 

3. 10
th

 day of Dhul Hijjah (Day of Sacrifice ) (Yaumul Eid): - 

In the morning again before sunrise, the pilgrims proceed to Mina and make haste at 

valley of Mahshar. In Mina before, forenoon, he has to throw seven pebbles to Jamarat al 

Aquba one after the other and utter with each pebble (Allahu Akbar). 

After completing this, a pilgrim is ready to sacrifice an animal of any kind (Camel, 

Sheep, and Goat etc). It is better to sacrifice on 10
th

 Dhul Hijjah but also permissible on 11
th

 

or 12
th

 also. 

After this male pilgrim have to shave their heads and females to cut it only by one 

finger. After pilgrims move to Makkah to perform Tawafal Ifada, without which Hajj is 

incomplete. There is no need to perform Ramal and Adtiba in this Tawaf. After offering two 

Rakah‘s of Salah at Muqami Ibrahim the pilgrim should drink Zam Zam water with curing 

intention to be cured by the Grace of Allah. 

In case of Hajj Tamatti, a pilgrim performs the same duties as he performed during 

first Umrah. Tawafi Ifadah is permissible on 11
th

 and 12
th

 of Dhul Hijjah. 

 

4. 11
th

, 12
th

 and 13
th

 Day of Dhul Hijjah (Ayam al Tashriq): - 

When pilgrim has to return to Mina and remain there for three days. At every noon or 

midday he pelts seven pebbles each one of the three Jamarat. 



(a) Jamarat al Sugra (The small Jamarah ) and (b) Jamarat al Wusta (The medium 

Jamarah) with the supplication also and (c) Jamarat al Akbar (The big Jamarah) were pilgrim 

is not allowed to supplicate or wait. He stay only two days in Mina. In both the days pilgrim 

is allow to pelt the three Jamarah and in order to achieve more reward he can stay for three 

days. A pilgrim can use advocate if unable to perform due to huge crowd.  

Finally, a pilgrim performs Tawaf al Vida (Farewell Tawaf) without which Hajj is not 

complete. 

A Muslim who intends to perform Hajj or Umrah should spend in his journey of his pure and 

lawful property. 

 

 IMPORTANCE OF HAJJ 

 The importance of Hajj can be manifested by the below mentioned points. 

1. It demonstrates the universality of Islam and brotherhood and equality of Muslims from all 

over the world, who assemble annually in  response to the call of Allah. The same and simple 

dress worn by all pilgrims indicate the concept of equality of all men before Allah, and the 

people from different races, classes and trade, regions. 

2. It confirms the commitment of the Muslims to Allah and their readiness to forsake the 

material interests in His service.  

3. It acquaints the pilgrims with the spiritual and historical environment of Prophet (S.A.W), to 

derive warm inspirations and strengthen their faith. 

4. It is to commemorate the Divine rituals observed by Ibrahim (AS) and Ismail (AS), the first 

pilgrims to the house of Allah on earth i.e. Ka‘ba at Makkah. 

5. It reminds every Muslim the Grand assembly on the Day of Resurrection when all the people 

have to gathered before Allah, for the accountability of their deeds. 

6.  The reward of Hajj done with all fervor is Paradise itself and nothing less (Sahi Bukhari). 

7. It also strengthens the unity, equality, brotherhood of all believers at an international scale. 

EVALUATION 

The students will evaluate the following questions after completing this chapter. 

Q. 1. What is the Islamic concept of worship? What is its importance? 

Q. 2. Why is Salah important in our daily lives as Muslims? 

Q. 3. Saum is an indispensable form of worship. Give reasons.  

Q. 4. Zakat can be given in which conditions and to whom. Illustrate?  

Q. 5. Differentiate between ritual and non-ritual worship? 

Q. 6. The important pillars of worship are 

a) Taqwa, Salah, Hajj, Sabr 

b) Salah, Saum, Zakah, Hajj 

c) Shukr, Sabr, Taqwa, Kalima 

d) None of the above 

Q. 7. ____________ is key to all worships.  

Q. 8. Ihram is the prerequisite of _____________. 

Q. 9.  The main direction towards Muslims pray is _______________.  

 

 

 



Unit: II 

 Ethical Values in Islam 

Prepared by: Mohammad Shafi Bhat, Lecturer GHSS Nowbugh Anantnag 

Meaning and Importance of Ethical values in Islam: 

Learning objectives: Dear students, by the end of this topic we will be able to understand; 

(a) Holistic meaning and scope of ethical values in Islam. 

(b) Importance of ethical values in the day to day life of a believer. 

Introduction:  

Islam as a divine religion is complete code of life which guides man in every aspect of 

life. In Islam equal focus has been laid on both ritual worships and good ethical conduct. 

Islam offers an ethical system which is unique in nature. In Islam ethics and religion are 

rooted to primordial human nature which is innocent and good unless and until it is corrupted. 

Islamic ethical values are based on the divine principles which makes them unique as 

compared to conventional ethics in which ethical conducts are characterized as bad or good 

based on their utilitarian outcome and gains. 

Learning outcomes: 

 Students will learn about the universal ethical values of Islam. 

 Students will also learn importance and relevance of these ethical values in the 

contemporary era. 

Meaning and Importance of Ethical values in Islam:  

The term ―ethics‖ is derived from the Greek word ―ethos‖ which literally means 

character, custom, habit, behaviour, human conduct or attitude. Ethics are the moral 

principles or standards that govern a person‘s behaviour. The Arabic term akhlaq is usually 

translated into English as ethics which deals with man‘s overall conduct and behavioural with 

the fellow humans. Islam gives equal status to good ethical values as it gives to ritual 

worships like salah,sawm and zakat, rather the implication of worship should be manifested 

in human conduct with fellow humans (ethical values). In short we can say worship and 

ethical values are both inter-related and inter-dependent in Islam. A good believer is one who, 

whose conduct and behaviour with fellow humans is good.  

The importance of good ethical values can be understood from this Prophetic sayings, 

―I have been sent down to teach moral virtues‖ and ―the best amongst you are those who 

possess the best of manners‖.  In Islam the source of morality transcends human desires and 

culture. It is divine code which descended from the divine realms. Islamic ethical values are 

not determined by customs and usages of the society but are derived from the divine sources 

of Islam i.e. the Quran and the Sunnah. Therefore Islamic ethical values are divinely inspired 

and are perfect, universal and eternal in nature. Human conduct is considered ethically good 

by fulfilling two conditions; the conduct must be done with good motives, it must be in 

accordance with the teachings of Islam. The perfection of iman (faith) depends upon good 

ethical values. The more good morals a faithful have, the stronger and deeper his faith is and 

the more he exercises good morals the more is he elevated spiritually. Islamic ethics engulfs 

all the dimensions and aspects of human life. With good ethical values which Islam 

prescribes on its followers human society can become hub of peace and prosperity.  



Evaluation Practices: 

1. The Arabic term for ethical values is………………………………. 

2. Ethical values in Islam are based on……………………………….. 

3. The perfection of faith depends upon good…………………………. 

Virtues in Islam: 

Learning objectives: 

Dear students by the end of this topic we will be able to know; 

(a) The special good qualities a believer must possess. 

(b) Universal nature and importance of virtues in Islam. 

Introduction: 

Ethical values in Islam are based on Divine principles. To live a peaceful and 

dignified life, one needs to be ethically and morally sound. Virtues (fadhail) in Islam mostly 

refer to those character traits which are concerned with basic human character and ones 

behaviour with other humans. These virtues are eternal and universal in nature and are 

relevant and bidding for every believer.Among the top most virtues which Islam prescribes 

for its believers are; truthfulness (sidq), justice (adl), trust (amanah), and modesty (haya). 

Prophet Muhammad (SAW) was himself epitome of these virtues and every believer is 

obliged to practice these virtues. 

Learning outcomes: 

 Students will be able to know about prime character traits which Islam has laid focus 

on. 

 Students will also learn about the practical biography of Prophet (SAW) as the 

practical epitome of these virtues. 

 Learning of these virtues will have positive impact on the character of students. 

Truthfulness (Sidq): 

Learning objectives:  

Dear students, at the end of this topic we will be able to know; 

(a) Truthfulness as the basis of human conduct with self and society at large. 

(b) Importance of truthfulness in the day to day life of believer from Islamic perspective. 

Introduction: 

Among the primarily character traits which a believer must possess id truthfulness. It 

means to be truthful in both word and deed in every affair of life. Truthfulness is the corner 

stone of Muslim character. 

Truthfulness (Sidq): 

Sidq means expressing facts in their reality. Truthfulness in Islamic context means, 

being truthful in ones intentions, sayings and actions therefore it is both internal and external 

in nature. Therefore we can say truthfulness in Islam means the conformity of the outer with 

the inner, the action with the intention, the speech with belief, and the practice with the 



preaching. As such, truthfulness is the very cornerstone of the sound Muslim character and 

the basis for his virtuousness deeds. Both Quran and Sunnah calls Sidq as the fundamental 

ethical value of a believer. Prophet (SAW) said that ―my follower (umati) cannot speak lie‖. 

Truthfulness is the prime character trait of a believer. Truthfulness makes life upright and due 

to truthfulness, he is elevated to praiseworthy heights and raised in the ranks in the sight of 

Allah as well as the people. Therefore a believer is supposed to be truthful in his intention 

and actions while dealing with his fellow humans. 

 

Justice (Adl):  

Learning objectives: 

Dear students, at the end of this topic we will be able to understand; 

(a) Comprehensive nature of justice in Islam. 

(b) Importance of justice in individual and collective responsibilities of society. 

Introduction: 

Justice corresponds to putting things in their order and therefore there must be justice 

in order to live in peace individually and collectively. Individual has to do justice with his 

responsibilities and state has to establish system of justice in which everyone will get his 

justice properly. 

Justice (Adl): 

Adlmeans to give everybody its due right or it denotes placing things in their rightful 

place. Adl (justice) in Islam is both an ethical value and part of Islamic law therefore it has 

direct impact on both individual self and collective nature of society. Islam commands the 

mankind in general and believers in particular to maintain justice in every aspect of life. The 

Quran views itself as a scripture devoted mainly to laying down the principles of faith and 

justice. The Quran demands that justice to met for all, and it is an inherent right of all beings 

under Islamic law. It is related to both obligations and responsibilities of a believer towards 

other fellow human beings whether they are part of family, relatives or even strangers and 

enemies. Quran considers justice to be a supreme virtue. It is one of the basic objectives of 

Islam. God has demanded justice and has provided general guidelines on how to achieve it 

and has threatened the unjust people with divine wrath (anger). Therefore a believer is 

obliged to do justice with his own responsibilities social ones at large. 

Trust (Amanah): 

Learning Objectives:  

Dear students, at the end of this topic we will be able to know; 

(a)  Meaning and importance of trust in Islam. 

(b) Comprehensive nature of trust as an ethical value from Islamic perception. 

Introduction:  



Trust corresponds to protection of others deposits in their absence weather that be someone‘s 

wealth, word or any secret. To keep someone‘s trust is indicator of faith and opposite of trust 

has been called as indication of hypocrisy by Prophet (SAAS). 

Trust (Amanah): 

Amanah means ―fulfilling‖ or uploading trusts, loyalty, faithfulness and honesty. It has a 

broad meaning in Islamic context, it is the moral responsibility of fulfilling ones obligations 

towards Allah and towards servants of Allah. In Islam though everything is a trust of Allah 

but the biggest trusts of Allah include one‘s life and the faith which one has to protect and 

nourish. Amanah is considered by Prophet (SAW) as a sign of faith, while breaching it is a 

sign of hypocrisy. Trustworthiness enhances the integrity and sound moral conduct in man. 

Trustworthiness entails honouring and fulfilling commitments, promises, trusts and 

covenants. It covers moral, social, legal and religious obligations. Therefore every believer is 

ordained to fulfil and protect trust of his fellow beings.   

Modesty (Haya): 

Learning objective:  

Dear students, at the end of this topic we will be able to know; 

(a) Importance of modesty in the ethical teachings of Islam. 

(b) Modesty as the basis of human character in Islam. 

Introduction: 

Modesty is the basis of moral teachings of Islam, it is equally important for both men and 

women. Peace and tranquillity of family and society depends on the modesty of members of 

society. It is modesty which should differentiate a believer from non-believer.  

Modesty (Haya): 

The term used for modesty in Islam is haya which describes both shyness and a 

deeper modesty that is based on faith. Modesty in Islam covers overall behaviour of a 

believer in both private and public life, it is decency and moderation in speech, manner, 

dress, attitude and behaviour towards one‘s own life and others. Modesty has a vital role to 

play in character building, it restrains a man from behaving in an undesirable manner and acts 

as a shield against immorality. Haya (modesty) is considered as one of the significant 

branches of iman (faith). Prophet (SAW) said, ―haya (modesty) and iman (faith) are two that 

go together, if one of them is lifted, the other leaves as well‖. To conclude we can say haya or 

modesty is an Islamic concept that leads to goodness and keeps a Muslim away from doing 

bad or indecent acts. To be modest is the prime beauty of human being and Islam calls 

modesty as the part of faith therefore a believer must be modest in both private and public 

life. 

Evaluation Practices: 

1. Due to his noble character, Prophet (SAW) was called ……………………………. 

2. To be truthful means ones heart and tongue shall be……………………………….. 

3. Modesty in Islam is called………………………………………………………….. 

4. Are the virtues in Islam universal (Yes/No) 

Vices (Radhail) in Islam: 



Introduction:  

Man as a social being has to deal with fellow humans. Though Islam prescribes its 

followers to develop in oneself high ethical values which are divine and trans-historical in 

their nature. Islam equally prescribes on its followers to stay away from all those character 

traits which are corrupt in their nature. Any belief, act, or saying that is harmful to mankind 

and against divine law is a vice. From ethical and moral perspective, Vices in Islam refer to 

all those bad character traits which can spoil a society and destabilize its foundations. Among 

the top most vices which Islam prohibits include; backbiting (ghibah), lying (kidhb) and 

anger (ghadh). 

Learning objectives:  

Dear students, by the end of this topic we will be able to know; 

(a) Heinous vices which Islam has prohibited in the crystal clear times. 

(b) The detrimental impact of vices on the spiritual and social life of a believer. 

Learning Outcome: 

 Students will learn about negative character traits which Islam has prohibited 

categorically. 

 Students will be able to know how these vices spoil human spirituality and peace in 

human relations. 

Backbiting (ghibah): 

Learning objectives: Dear students, at the end of this topic we will be able to know; 

(a) Meaning of ghibah and its clear prohibition in every form. 

(b) Negative effects of backbiting in human relations. 

Introduction:  

Saying negative things about someone in his absence refers to backbiting. Through 

backbiting ones dignity and respect is under attack which can ultimately spoil individual and 

collective peace of society therefore it is severely prohibited in Islam.  

Backbiting (ghibah): 

To speak ill about someone in his absence is called ―ghibah‖. In other words 

backbiting corresponds to such a conversation about someone in his absence, if that person 

listens that conversation he gets hurt by that conversation. Prophet (pbuh) was asked about 

ghibah, He (pbuh) replied |‖it is to say  something about your brother that he would dislike‘ 

someone asked ‗but what if what I say is true? The messenger of Allah said ‗if what you say 

about him is true, you are backbiting him, but if it is not true then you have slandered him‖.  

It is one of the worst character traits which can spoil human relations. Backbiting is such a 

heinous sin that Allah has compared it to eating the flesh of one‘s dead brother. Backbiting 

spoils both individual and collective peace of society. In Islam backbiting is among the 

bigger sins (Gunah-i-Kabirah) which everyone is obliged to stay away. In the Quranic 

principle finding faults in others is equal to finding faults in self as the other person is going 

to do same, therefore one should respect dignity of others in their absence. As backbiting is 

related to tongue therefore Prophet‘s (pbuh) teaching should be fallowed that, ―whoever 

believes in Allah and the last day, let him either speak well or keep salient.‖ 



Lying (kidhb): 

Learning Objectives: 

 Dear students, at the end of this topic we will be able to know; 

(a) Meaning and Nature of lying from Islamic ethical perspective. 

(b) Harms of lying for individual personality and collective setup of society. 

Introduction: 

 A lie is a statement made by one who does not believe it with the intention that 

someone else should be led to believe it. As a true believer must be truthful in his word and 

deed therefore a believer can never be a liar. It is heinous voice which leads to other vices 

therefore it is totally prohibited in Islam. 

Lying (kidhb): 

Anything that is false and deliberately intended to mislead another person is a lie and 

lying can be defined as the deliberate act of deviating someone from the truth. Lying is 

completely opposite to truthfulness. It includes everything which is unreal, made-up, 

distorted or exaggerated. The worst form of lying is to attribute things to Allah and His 

Prophet falsely. According to Hadith, lies leads to evil and evil leads to hell. To avoid telling 

lies Prophet (SAW) directed people to tell the truth even under the harsh circumstances of 

oppression and called it best jihad. At another place Prophet (SAAS) directed his companions 

―either to speak truth or to be salient‖. A believer can never be lair as the Prophet was asked 

by companions, ―can a believer be a coward? The Prophet said yes, can a believer be a miser? 

He replied yes and finally he was asked ―can a believer be a liar? The prophet (SAAS) said 

No‖ Lying is permissible in some specific situations like making peace and reconciliation 

between two life partners or groups. In the normal times lying has been prohibited very 

clearly and Prophet (SAW) was himself truthful and He always taught to be truthful in every 

situation. 

Anger (gayd): 

Learning objectives:  

Dear students, at the end of this topic we will be able to know; 

(a) Need and importance of controlling anger. 

(b) Harms of anger if not controlled and managed. 

Introduction: 

Anger is a mental condition that provokes the excitement of man in words. Though 

anger is naturally in men which cannot be completely eliminated from human behaviour 

therefore it is pertinent to control it otherwise it can be detrimental to both individual and 

society. 

Anger (gayd): 

Anger is a mental condition that provokes the excitement of man in words and deeds. 

Although anger is a natural feeling but it can have negative effects on those who allow it to 

control them. It carries the mind away or in other words the person loses control on 



behavioural functions during the state of anger. Prophet (SAW) says, ―Anger is like fire 

which destroys one within and it can also lead to the fire of hell by one‘s own expressions of 

anger unjustly.‖ According to another Prophetic saying, ―a strong man is the one who can 

control himself during times of anger.‖ As the anger cannot be eliminated from human 

nature, therefore Islam teaches to control and mange it in the best possible ways otherwise 

anger can accelerate violence. Islam has prohibited negative expression of anger. Controlling 

anger is a sign of righteousness. A righteous person is promised paradise and one of the 

characteristics of righteousness is being able to control anger. Anger can be controlled by 

different methods like by making ablution, seeking protection of God from Satan, remaining 

salient until anger subsides.  

Evaluation Practices: 

1. Backbiting in Quran has been called equal to eating flesh of dead………………… 

2. The Prophet (SAW) taught, either to speak truth or to remain…………………… 

3. A wise men tries to…………….(eliminate/control) his anger. 

4. Vices are detrimental to the……………………..of society.(material benefit/peace and 

prosperity. 

Suggestive Readings: 

1. M. YasufIslahi, Adam-i-Zindagi, MarkaziMaktabaIslami, Delhi. 

2. Dr. Muhammad Hamidullah, Introduction to Islam, KitabBhavan, Delhi. 

3. MaulanaWahiddudin Khan, An Islamic Treasury of Virtues, goodword Publications. 

4. Husn-i-AkhlaqQuran aur Hadith kiRoshnimein, Al-Huda Publications. 

5. The Importance of Ethics and Values in Islamic Civilization, (www.IslamStory.com). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Unit III 

Human Rights in Islam 

Prepared by: Mohammad Shafi Bhat, Lecturer GHSS Nowbugh Anantnag 

Meaning and importance of human rights in Islam 

Introduction: 

Human rights are those rights which are inherent in human nature and without them human 

beings cannot live a decent life. In Islamic perspective Allah has granted the human rights to 

human beings due to their primordial honour and dignity conferred upon them at the time of 

creation. All human beings are born free and equal in dignity and rights. Therefore these 

rights are immutable and universal for all humans, no one can snatch these rights from any 

human being as they have been bestowed upon them at the time of creation. 

Learning objectives: 

Dear students; by the end of this topic we will be able to understand; 

(a) Islam as the first guardian for protection of life and dignity of human being. 

(b) The basis of human rights in the sacred texts of Islam (Quran and Sunnah). 

Learning Outcome: 

 Students will be able to learn about the holistic nature of human rights in Islam. 

 Students will learn about the primordial human dignity coffered upon man by Allah. 

Meaning and importance of Human rights in Islam: 

Human rights are those rights which are guaranteed to man for being a human. 

Nobody can snatch these rights from any individual as these rights are given to humans by 

Creator of the world. They are of general nature. Every human being enjoys them irrespective 

of his religion, race, gender, colour, rationality, language or any other status. Human rights in 

Islam are based on primordial dignity of man which Quran affirms as: ―And indeed, We have 

conferred dignity on the children of Adam‖ (Quran 17:70). This dignity is conferred on all 

human beings irrespective of religion or race therefore every human being deserves this 

dignity and basic rights for being human. 

The concept of human rights has always been considered the most complex dimension of the 

organized life of any society. Islam has talked about importance of these rights when whole 

humanity was engulfed in human ignorance and inhuman activities. World recognized these 

rights centuries after Islam had obliged on its followers to give humans what they deserve for 

being creation of same God. These rights are necessary for survival and prosperity of 

humanity. Human rights form one of the fundamental components of Islam. Human rights in 

Islam are based on the primordial dignified nature of every human being. Islam has dealt in 

depth with every aspect of human rights to make human life more beautiful and more 

peaceful and to develop a climate of social security, happiness and mutual stability in the 

world.Islam is the torch bearer of human rights. The last sermon of Prophet Muhammad 

(SAAS) on the eve of farewell pilgrimage can be called first comprehensive manifesto of 

human rights in the human history. These rights aim at conferring honour and dignity on 

mankind and to eliminate exploitation, oppression and injustice from society. The life, liberty 

and prosperity of everybody were honoured and protected in the light of Quran not only for 



Muslims but for non-Muslims as well. Therefore, human rights in Islam are granted by Allah 

hence nobody has the right to amend, alter or change them, every human must enjoy them for 

being human. 

Evaluation Practices: 

1. Concept of Human rights in Islam is based on …………………..of man. (Citizenship 

rights/ primordial dignity). 

2. The first universal charter of human rights has been given by Prophet (SAW) in the 

……………………….(in the Masjid Nabavi/ in the last sermon). 

3. Non-Muslims have same human rights as Muslims possesses in Islam. (true/false). 

 

Give a brief account of some Human Rights in Islam? 

Introduction:  

Human rights in Islam are based on divine revelation. These rights have a reciprocal 

relationship with duties. Islam has laid prime focus on some of these rights and all other 

rights are inter-related and inter-dependent on them. Every individual and every person has 

right to freedom in all its forms whether it is physical, cultural, economic or the political. 

These also include right to freedom of religion, freedom of thought and expression and right 

to freedom of movement. The fundamental human rights in Islam include; right to life, right 

to belief, right to property, right to freedom of expression and right to privacy. 

Learning objectives: Dear students, by the end of this topic we will be able to understand; 

(a) The comprehensive nature of human rights in Islam. 

(b) Fundamental Human rights which Islam guaranties to every human being. 

1. Right to Life: 

Learning objectives: 

Dear students, at the end of this topic we will be able to know; 

(a) Nature and importance of right to life from Islamic perception. 

(b) Sanctity of human blood and dignity from Islamic perspective. 

Introduction:  

It is the first and foremost right Islam grants to every human being. Right to life 

corresponds to overall safety and protection of human blood from every kind of oppression. 

Every human beings life and dignity is sacred which nobodycan violate. 

Right to Life: 

The first and the foremost human right which Islam guarantees to every human being 

is ―right to life‖. Human life is very sacred in Islam. Islam protects human life with its 

necessities. Neither an individual is allowed to take away the life of another individual nor 

shall the state destroy the life of a human being except if law permits. Both Quran and 

Prophetic traditions lays great stress on the sanctity of human blood. All forms of genocide, 

homicide, infanticide are considered as great crimes in Islam. Killing an innocent human has 

been compared to killing of whole humanity in Islam. Islam as a religion of peace preaches 



human dignity and love towards humanity. According to Islamic teachings, a Muslim is one 

from whose tongue and hand all humans are safe. The dignity, inviolability and protection of 

human life is the basis of Islamic law. Killing a human unjustly is unlawful and also an act of 

act disbelief in certain cases. Even Islam does not allow self-harm or suicide of any 

individual. Therefore protection of man with dignity and respect is the prime objective of 

Islamic law (Maqsad-i-Sharia), which has to be protected in every circumstance. 

2. Right to belief: 

Learning objectives: 

Dear students, at the end of this topic we will be able to know; 

(a) Freedom given to man to choose his beliefs. 

(b) Concept of toleration and diversity in the teachings of Islam. 

Introduction: 

Islam as a revealed religion of Allah believes in the oneness of religion but it is based 

on the principle that there is no compulsion in religion. Every human has freedom to choose 

his beliefs no one can force any one to change ones belief system. 

Right to belief: 

Islam gives each person the right to faith, belief and religion. Though Islam 

propounds itself as the final and perfect religion from Allah yet it never compels anybody to 

accept or fallow it as per Quranic principle, there is no compulsion in religion. Islam 

recognizes complete freedom of belief. Quran is full of such verses showing that belief in 

whatever religion is a one‘s own concern and that every human being is given freedom to 

adopt religion of his own choice. The Quran excludes compulsion in choosing what to 

believe. As per the Islamic guidance, If one accepts the truth, it is for his or her own good, 

and if he or she sticks to error, it is to his or her own detriment. Quran clearly mentions: ―Let 

there be no compulsion in religion. The right way is indeed clearly distinct from error‖ 

(Quran: 2:256). At another place Quran mentions that Allah says: ―If your Lord had wanted 

it, everyone on earth would believe, all of them. So will you force people to become 

believers?‖ (Quran: 10:99). These and other such verses of Quran are witness to the fact that 

every human being has right to freedom of belief which nobody can snatch from him, nor can 

anybody force him to change his belief. 

Besides freedom to choose ones belief, in Islam there is tolerance and respect for other faiths 

and religions. Conversion to Islam is not out of force but it is subject to one‘s own choice and 

he is welcomed with equal rights in the community.People of other faiths have, therefore full 

freedom to hold their religion and practice their religious rituals freely. Therefore everybody 

has right to belief and right to live as per his belief. 

3. Right to property: 

Learning objectives: 

Dear students at the end of this topic we will be able to know; 

(a) Concept of right to property in Islam. 

(b) Conditions for earning and saving from Islamic perspective. 



Introduction: 

Every human is free to choose his profession, earn and save wealth as per his 

capabilities. In Islam every human is free to make property and it is necessary upon state to 

protect the property of everyone irrespective of caste, colour or belief. 

Right to property: 

Islam gives every individual right to earn, spent and save. Islam grants security to that 

property which is earned lawfully. Any individual or government cannot interfere into any 

one‘s legally earned property. The owner of it has the right of its utility, he can earn, use it in 

business or transfer to other person. Taking of people‘s property is completely prohibited 

unless, it is acquired by lawful means permitted in the laws of Allah. Allah mentions clearly 

in Quran, ―Do not eat up your property among yourselves unjustly‖ (ch.2, V:188). In short 

the concept of right to property in Islam is concerned with three basic rights which every 

human being should enjoy.  

1. Right to earn and adopt any profession. 

2. Right to protect his property. 

3. Right to appropriation in his property. 

Though Islam gives right to own property to every human being however there are few 

conditions for property rights according to Islamic law. The conditions include: 

1. The property should not be acquired by illegal means. 

2. Its acquisition and continuity should not involve any damage to others. 

3. The acquisition of property should not invalidate any valid claim and should not 

establish an invalid one. Therefore every human being has right to earn, spent and 

preserve as per his choice but one can‘t earn or save through illegal means which is 

prohibited in Islam. 

 Right to freedom to Expression: 

Learning objectives: 

Dear students, at the end of this topic we will be able to know; 

(a) Concept of freedom of expression in Islam. 

(b) Limitations and conditions in the freedom of expression. 

Introduction: 

Islam gives right to freedom of thought and expression to all the humans irrespective of their 

beliefs. No one is allowed to curb anyone‘s freedom of expression but this freedom is not 

allowed if it is used for destabilizing social harmony. 

Right to freedom to Expression: 

Each individual is given the freedom to express his view point or opinion regarding 

various issues within the limits prescribed by the law (shariah). Islam also allows man‘s 

freedom of opinion as well as his freedom of declaring and expressing his point of view 

peacefully. Islam teaches that one should express oneself through gentleness, courtesy and 

calmness. The Quran maintains and upholds the right to freedom of religion, speech and 

expression when done in a decent way. It encourages the individual to experiment, employ 



reason and utilize the world around him for the benefit of humanity. No one, however is 

allowed to speak, spread and circulate falsehood, immoral or harmful talks. One has the right 

to express his views, thoughts and ideas for building a proper and healthy society and not for 

the spread of evil. One can strive against oppression even if it involves challenging the 

highest authority in the state. Some limitations which are prescribed in Islam on freedom of 

expression include, to avoid false and immoral talks, to avoid defame, abuse and sarcastic 

talks about any one. The prime objective behind the freedom of expression in Islam is to 

develop love, tolerance, social harmony, and understanding among members of society. Islam 

gives everyone the right to exercise freedom of expression as long as they do not intrude 

upon the freedom and dignity of other people. 

Right to Privacy: 

Learning objectives: 

Dear students, at the end of this topic we will be able to know; 

(a) Will be able to understand the concept of right to privacy from Islamic perspective. 

(b) Prohibition and condemnation for those who violates any one‘s privacy. 

Introduction: 

Islam considers the safeguarding of ones privacy as one of the fundamental human 

right. Every human being has right to protect his privacy and no one is allowed to indulge in 

his private affairs without his proper permission. Violation of Right to privacy leads to dis-

respect of one in front of others which can be hurtful to one‘s public image. 

Right to Privacy: 

In the concept of human rights in Islam, right to privacy has unique importance, it is 

very recent when modern man has realised its importance. Safeguarding and keeping of 

people‘s greatness is dependent on the recognition and keeping of one‘s privacy and when a 

person keeps others privacy, he in fact respects human beings dignity and greatness. Islam 

recognizes the right to have privacy of every individual as personal privacy of every 

individual is an integral part of his dignity.  Islam guarantees each person right to privacy. 

Nobody is allowed to interfere in the private life of others. Entering into the others houses 

without permission and salutations is not allowed. This is to generate good behaviour and 

social atmosphere. The prophet (PBUH) even instructed his followers not to enter their own 

houses suddenly but indicate the dwellers of the house of their coming. Knowing the secrets 

of others and the spying are forbidden by Islam. The ultimate aim of right to privacy is to 

protect man‘s personal secrets which shouldn‘t become public otherwise they can be 

challenging to man‘s respect and dignity in the society. 

Evaluation Practices: 

1. Hifz-i-Nafs (Protection of human being) is the higher objective (Maqsad) 

of…………………law. 

2. Is there is any compulsion in religion? (Yes/No). 

3. Does abusing anyone come under the freedom of expression? (Yes/No). 

4. Is it allowed for state or public to know private issues of any human being.(Yes/No). 

Suggestive Books: 

1. AbulalaMawdudi, Human Rights in Islam, M.M. Islamia Delhi. 



2. Dr. Tahir ulQadri, Islam Mein InsaniHaquq (Human rights in Islam), AdbiDuniya 

Delhi. 

3. Jalal-ud-Din Umri, Islam and Human Rights, MarkaziMaqtabaIslami New Delhi. 

4. ParveenShowkat Ali, Human rights in Islam, Adam Publishers Delhi. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



UNIT IV 

STATUS OF WOMAN IN ISLAM 

Prepared by: Dr. Humera Ifzal Qadri, Lecturer GBHSS ZadibalSgr. 

Email ID. Humera.qadri@gmail.com 

 

INTRODUCTION 

 Islam is the only religion of equality and gender is not a standard for the preference of 

one over another. In fact, Islam has not only taught the equality of all human before Allah, 

but also promoted it in the social sphere. Consequently, in Islamic social system men and 

women are equal and have equal rights, no difference between their genders. The concept of 

women‘s status is practically extended in all aspects of social life and meanwhile , the 

‗equality‘ does not reflect the meaning of ‗sameness‘ .Instead it means that their status in 

society is equated in the matters related to self-worth and individual value to those of men.  

 On the whole, Islam rendered greatest service to the cause of women hood, and that 

also at a time when society was stepped in ignorance and women labored under grave social 

disabilities. Therefore, Islam granted them individuality and recognized their independent 

status in all phases of life. 

 The blessing of Islam did not only stop at emancipating women in all respects but 

raising them from humiliation and backwardness to a level of progress, honour, security and 

protection. Islam is also concerned with the formation and development of every aspect, her 

relationship with her family and society, so she may become refined and highly developed, 

worthy of her role as Khalifat Al Allah (Allah‘s vicegerent) on the earth. 

Learning outcome: 

 The objectives of the chapter will be summarized and mentioned below: 

1. The present chapter will explore the distinguishing feature of women, especially in the 

Prophet‘s household. It will also show her autonomous behavior in mobilizing the family in 

the form of mother, wife, sister and a daughter as established by Prophet Muhammad 

(S.A.W.) himself. 

2. The extraordinary handling of the wretched trails enduring the untold depths of their courage, 

forbearance, patience and submission of decree of Allah.  

3. This will also explore the contributing done the women during prophetic era and will 

investigate the views of Quran and traditions of Prophet Muhammad (S.A.W) in this regard. 

Presentation: 

 

WOMAN AS MOTHER IN ISLAM 

Islam has honored a mother in high position. The status of mother in Islam has been 

cleared by both the Quran and Hadith of Prophet (S.A.W). Islam commands kindness, respect 

and obedience to parents and specifically emphasizes and gives preference to the mother that 

has not been found in any other religion. 

Allah says in Holy Quran,  

―Worship Allah join not any partner with him; and to be kind to your parents‖. (Surah 4: 

Verse 36) 

The Quran emphasizes the great struggles the mother goes through for her child, to 

highlight the need for reciprocate their parents‘ sacrifice for them. 

In another verse Allah commands,  

―And we have enjoined on man (to be good) to his parents: in travail upon travail did his 

mother bear him and weaning was over two years. Be thankful to Me and your parents, unto 

Me is the final destination‖. (Surah 31: Verse 4) 

Here, Allah mentions the reason why we should be kind to our parents, especially mother 

who bore constant suffering: in pain and hardship from the first moment she felt the child 



moving in her womb, to the worst pangs during the time of its birth. And (his weaning for 

two years), that is the breast feeding and nourishing him/her. The years of suffering, hardship, 

love and care, we could not at least compensate our mother for what they have done for us 

and pay them back their rights. 

In other verse, Allah mentions the struggle of the mother as,  

―And we have enjoined upon man, to his parents good treatment. His mother carried him with 

hardship and gave birth to him with hardship, and his gestation and weaning (period) is 30 

months…..‖ (Surah 46: Verse 15) 

In connection to the above verse the mother has more rights than the father. Although the 

first command of this verse is to do good to both the parents, and the second sentence refers 

only to the hardships suffered by the mother, because they are unavoidable and no child can 

be born without them. Every mother goes through the problems of pregnancy and severe 

pains of delivery. As against this, it is not necessary for a father that he suffers any hardship 

in bringing up and educating the child, if he can afford to pay somebody else for these 

services.  

That is why Prophet (S.A.W) has given more rights to the mother than anybody else. 

According to a hadith he said,   

―Do good and serve your mother, then your mother and then your father, then your 

relatives and then those who come after them‖. (Sahih Bhukari/Sahih Muslim/ Al Lu‘Lu‘ wol 

Maryam H.no.1652) 

The above hadith is in accordance with the verse of 15 of Surah 46, where Allah says, 

―And his carrying and weaning is in 30 months‖. Moreover, this sentence describes the 

hardships suffered by the mother for her baby. It points out that even after suffering hardships 

during pregnancy and the severe labor pains, the mother does not get respite from toils 

because the natural food of the infants in her breasts and she has to suckle them.  

This hadith is just a reminder to all the followers about the status of mother and the 

obligation rather of being good to one‘s parents. There is another hadith and narration from 

Prophet (S.A.W) which could be a beautiful example of the noble position of the mother, 

―A man came to Prophet Muhammad (S.A.W) and said, ―O‘ messenger of Allah! Who from 

amongst mankind warrants the best companionship from me? He replied, ―Your mother‖, the 

man asked: then who? So he replied, ―Your mother‖. The man then asked: then who? So he 

replied again, ―Your mother‖. The man then asked: then who? So he replied, ―Then your 

father‖. 

The hadith confirms that the Prophet (S.A.W) gave preference to kind treatment of one‘s 

mother over kind treatment of one‘s father, three times. 

The secret of her importance lies in the tremendous burden and responsibility that is 

placed upon her and the difficulties that she has to shoulder responsibilities and difficulties 

some of which not even a man bears.  That is why from the most important obligations upon 

a person is to show gratitude to the mother and kindness and good companionship with her. 

And in this matter she is to be given precedence over and above the father. 

There is another hadith that qualifies a mother to be placed in higher status.  

―Paradise lies at the feet of your mother‖. (Al Nisai: 6/11 and Ibn Majah 1/278) 

There can be not be greater evidence harking a women than this. Islam has effectively 

placed the ultimate reward for human beings in their devotion to their mothers.  

Another example is found in the statement of one of the Prophet‘s (S.A.W) companions, 

Abdullah Ibn ‗Umar being a great scholar of Islam. 

―Abdullah Ibn ‗Umar saw a Yameni man performing Tawaf (Circumabulation) of Kabah 

while carrying his mother on his back. The man said to Ibni ‗Umar, ―I am like a tame camel 

for her! I have carried her more than she carried me. Do you think I have paid her back, O‘ 

Ibn ‗Umar? Abdullah Ibn ‗Umar replied, no‘ not even one contraction‖. 



The efforts of a man carrying his mother on his back while performing Tawaf cannot 

even repay his mother for a single contraction that she went through for him. Ibn ‗Umar‘s 

reply was indeed a wise reply to this man to show him massively indebted he was to his 

mother. This is the tremendous value and prestigious position of mothers in Islam.  

 

STATUS OF WOMAN AS WIFE 

Islam has given an equal status to a woman in terms of marriage as a compatible partner. 

The Islamic rules for marriage are a judicious code. A woman has got equal right as a man to 

choose her life partner she wishes to marry. Her consent is must and she cannot be forced to 

get married against her will. 

Holy Quran bears ample testimony regarding this matter in these words, 

―O! You who believe! You are forbidden to inherit women against their will. Nor should you 

treat them with harshness, that you make take away part of the dower. You have given them, 

except where they have been guilty of open lewdness; On the contrary live with them on a 

footing of kindness and equity. If you take a dislike to them. It may be that you dislike a 

thing, and Allah brings about through it a great deal of good‖. (Surah Nisa 4: verse 19) 

If she is a minor and coerced to marry, then she is rightful to repudiate the marriage on 

attaining majority. A woman as a wife is a decisive in her personal matters. The husband is 

asked to show proper respect through kindness and equity and it is also discouraged to show 

any kind of harshness to a wife without any reason. Islam empowers a Muslim wife by two 

means by Mahar (dower) and Nafqa (maintenance) as laid down by Shariah.   

I. Mahar is a sort of security offered to the bride at the time of Nikkah as a symbol to left her 

parental roof to seak the guarantee of marital security in her new life. This is offered in terms 

of amount in presence of two witnesses to pay as to keep the promise. In Holy Quran, Allah 

says, 

―And give the woman (on marriage) their dower as a free gift: but if they, of their own part of 

it to you, take it and enjoy it with right good cheer‖. (Surah Nisa 4: Verse 4) 

From the above verse, it is worth mentioning that the Muslim women are empowered in 

terms of right to get Mahar, the right to inheritance without responsibility of supporting the 

sub-ordinate number in her family. 

II.  Nafqa (maintenance) is that kind of support connected to everything that includes comfort in 

accordance with her social status. This kind a assistance is surely provided by her husband 

fulfilling all basic requirements for living. According to Hadith, ―The best among you is the 

one who is best to his family and I am the best among you to my family‖. 

So it could be inculcated from the above mentioned Hadith of the Holy Prophet that a 

woman marrying a man enters into this alliance on the basis of equality. From the above 

mentioned points, it is clear that the status of woman as a wife is extremely high and 

honorable. 

 

STATUS OF A WOMAN AS A SISTER 

Islam dignified a woman in many aspects, in which one is the position of woman as sister. 

Sister is a that kind a social relationship, by which a woman is privileged to be like a 

companion to her brother or other sister. She is also entitled to security and provisions by her 

brother. She can play a role of self supporting assistant to her brother and participates in 

handling the family responsibilities, and free to do so provided her integrity and honor are 

safe-guarded. 

Quran also declares the status of woman as a sister as,  

―If a man or a woman has no direct heirs (neither children nor parents) but has left a brother 

or a sister, they shall each inherit one-sixth, but if they are more than two, they share one-

third between them. After payment of any bequests our debts, so that no harm is done to 



anyone. That is commandment from Allah: Allah is all knowing and forbearing‖. (Surah Nisa 

4 : 12) 

From the above verse, it is a noticeable fact that her share is completely hers and no one 

make any claim on it, including her father or her brother. So woman holds an honorable 

position as a sister and aunts according hadith of Prophet (S.A.W). Even Islam enjoins 

upholding the ties of kinship and forbids severing those ties in many texts. 

Prophet Muhammad (S.A.W) said,  

―Whoever has three daughters or sisters, or two daughters or two sisters, and lives along with 

them in a good manner, and has patience with them, and fears Allah with regard to them will 

enter Paradise‖. (Abu Dawud, Al Tirmidhi) 

In another Hadith he said,  

―Whoever would like his life span to be extended and his provision to be increased, let him 

uphold the ties of kinship?‖ (Al-Bukhari, H no. 1961: Muslim, H no. 2557) 

 

 

STATUS OF WOMAN AS DAUGHTER 

Islam honors woman as daughters, and encourages us to raise them well and educate 

them. Woman as a daughter in Islam enjoys a tremendous upbringing that continues through 

her life from birth to maturity. The ability culminates in her the responsibilities and rights 

through her proper physical and economic growth.  

Quran is visionary and ensures this kind of status in following words, 

―With the shame does he hide? Himself from his people because of the bad news he has had. 

Shall he retain it on (sufferance and) contempt are bury it in the dust? Ah! What an evil 

(choice) they decide on‖. (Surah Nahl 16:59) 

Allah clearly warns in the above verse to appreciate the birth of a girl rather than 

neglecting her get rid of her by burying her alive. This kind of behavior is clearly termed as 

evil. The below mentioned Hadith of Prophet (S.A.W) also indicates the birth of a girl child 

as a blessing in the following words: 

―On account of Hadrat ‗Aishah (R.A), when a lady along with her daughters came to her 

and asked for some alms and she had nothing to give except one date to provide her. The lady 

divided this date among her daughters and ate nothing and left. When Hadrat Aishah (R.A.) 

informed prophet (S.A.W.) about the whole story, He said, ―whoever is put to trail by these 

daughters and he treats them generously (with benevolence) them these daughters will act as 

a shield for him for hellfire‖. (Sahih Bukhari; Hadith 24. Vol: 8) paying the close attention to 

wording of the following narration the prophet said, ―He who is tested by (the guardianship) 

of daughter ….‖.Guardianship is a kind of responsibility was further clarified in other 

narrations, such as: ― If he patiently feeds them and endows them with clothing …‖ (Ibn 

Majah) and ―….provides for them and marries them off….‖ (Al-Jabarani) and ― properly 

raises them and fears Allah in the manner in which he deals with them.‖ (Al-Tirmidhi) 

Islam encourages daughters to be raised well and get reward from Allah. This is what is 

required when dealing with daughters kindness, which results in paradise, as the Prophet 

(S.A.W.) said, ―Whoever Allah has given two daughters and is kind to them, will have them 

as a reason for hi, to be admitted into paradise‖ And: ―Whoever Allah has given three 

daughters and he persevere through raising them, will have them as a shield for him from the 

Hellfire on the day of Resurrection‖. 

A daughter is a bounty and honour granted by Allah. Imam Hassan (AS) said,― Girls are a 

source of reward and sons are a blessing ; rewards are in one‘s favour ( on the day of 

Judgment) whereas one will be held accountable for blessings.‖ 

Thus, it is incorrect to believe that one has been humiliated by being granted a girl; rather 

it is an honour, a beauty and a gate towards paradise. Daughters are a great responsibility to 



rear, and entail greater expenditure than that for a son. It is enough for the girls to be 

honoured b\y the prophet (S.A.W.); Zaynab , Ruqayah, Umm Kulthum and Fatima . Prophet 

(S.A.W.) used to stand and provide his seat to his daughter Fatima, whenever she used to 

come to visit him. 

 

Evaluation 

 

Q.1.  How Islam emancipated the position of a women? 

Q.2. How is women economically empowered in Islam? 

Q.3. What is the status of women in Islam? 

Q.4. What are the rights of Mother in Islam? 

Q.5.  What are the rights of Sister in Islam? 

Q.6.  How are the rights of a daughter secured in Islam? 

Q.7. What is the legal status of women in Islam? 

Q.8. What are the economic rights of women in Islam? 

Q.9.  What is the position of mother in Islam? 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Chapter V 

Introduction to the Quran 

Prepared by Nazar Mohmad Rather, teacher GHSS Nunar Gbl,  

nazarmuhammadkr@gmail.com 

Introduction 

Quran literally means ―the recitation‖. It is the compilation of Divine revelations upon 

Prophet Muhammad ملسو هيلع هللا ىلص, over a period of 23 years, from 610 CE to 632 CE, and is the central 

religious text of Islam. It is regarded as the most important miracle of Prophet Muhammad ملسو هيلع هللا ىلص 

and the proof of his Prophethood. 

Learning Objectives:   

1. Understanding of Wahy as the super human source of Knowledge 

2. Universal Mission of Prophet Muhammad ملسو هيلع هللا ىلص 

3. Al Quran as the confirmation, purification, completion and reassertion of the previous 

revelation from Allah 

Learning Outcomes 

1. Al Quran as the revelation from Allah 

2. The Event of first Quranic revelation 

3. Eternal nature of Quranic guidance 

Familiarity with New Words 

Ayah: (sign) Verse of the Quran 

Surah: (compartment) Chapter of the Quran 

 

 

 

 

 

 

 

 

 

 



Flow Charts 

 

 

 

I. Quran: A revelation (wahy) from Allah  

  

a) What is wahi ? 

Term ―wahy‖ and its related terms like; Awha, yuha etc, are used in Quran to convey different 

meanings. They convey the meanings like; natural intuition (28: 7), natural instinct, (16: 68), 

signs (19: 11), inspirations from evil (6: 112), Guidance from Allah/ source of Prophetic 

knowledge (8: 12) etc. 

Wahy in the sense of 'revelation' from Allah to His Prophets is the name given to the special, 

invisible and supernatural means of communication employed by Allah for conveying His 

message, commands and Guidance for His chosen Prophets and through the Prophets to rest 

Wahi

From Truth

Shariah, the revelation to Prophets 
for guidance of mankind through 

agencies of;

1.Angel, 2. dream, 3. hidden voice

Ilham, the intution from Allah upon 
anyone 

eg. Mother of Musa (28: 7), honey 
bee (16: 68)

From Falsehood waswasa

Example; 1.Earlier Revelations, 
like; Taurat, Zabur, Injil

2. Final Revelation, i.e. Al-Quran

Al 
Quran

Completion of 
Previous 

Revelations

Divine Origin

Universality
Subject 
Matter

Event of First 
Revelation & 

its 
Importance



of mankind. It is, thus, Allah‘s speech communicated at the highest level. It was neither due 

to a Prophet‘s own thought, powers, intelligence or knowledge nor is it a thing that can be 

acquired by diligent study or learning; or earned by putting in some manual or mental labor.  

But reveled to Prophet‘s of Allah through one of the means mentioned in the following 

Qur'anic verse;  

 'It is not fitting for a man that Allah should speak to him except by inspiration( 37: 102), or 

from behind a veil( 27: 8), or by sending of a messenger to reveal with Allah's permission 

what Allah wills (2:97): for He is Most High, Most Wise' (42: 51).  

b) Al Quran, a Wahi from Allah 

Al- Qur‘an, the speech of Allah is the final and the most comprehensive revelation from the 

Creator to humanity. It was reveled upon the unlettered (8: 157) and the last Prophet of Allah 

(33:40), Muhammad ملسو هيلع هللا ىلص, through the Angel Gabriel. Its revelation begun, with first few verses 

from surah al-Alaq- chapter 96, in the year 610 CE. It was when Prophet Muhammad ملسو هيلع هللا ىلص had 

passed the fortieth year of his life, during his seclusion in the cave of Hira on a mountain near 

Makah. Its revelation completed in stages over a period of 23 years, resulting in a book 

comprised of 114 chapters (suras), encompassing more than 6000 verses. Whole of the 

Quran, with accurately expressed meaning and wording, was transmitted to us by numerous 

persons (tawatur) both verbally and in writing. 

c) Quranic Challenge to Disprove its Divine Origin 

Al Quran, in its very beginning asserts that there is no doubt in it (2:2); and a similar 

statement is made in surah Sajdah, 32:2. In 23
rd

 verse of surah Baqarah- the second surah, 

unbelievers are told: ―if you are in doubt about what WE have revealed, from time to time, to 

our servant (Prophet Muhammad ملسو هيلع هللا ىلص) then produce a Surah like this; and call your witnesses 

or helpers besides Allah if you are truthful‖. A similar challenge is contained in surah Yunus, 

10:38. In surah Hud, 11:13, the unbelievers are asked to produce 10 surahs. In surah Bani 

Israeel, 17:88, they are told that… ―If the whole of the mankind and Jinns were together to 

produce the like of the Quran, they could not produce the like thereof, even if they backed up 

each other with help and support‖. Other similar challenges are to be found in surah Al 

Qasass, 28:49; and surah Toor, 52:34. These challenges have been in existence for 1400 

years, but no one has dared to accept them and disprove that the Quran is the word of Allah. 

The origin of the glorious Quran and the absolute purity of its text are unassailable. 

d) Subject and the Central Theme 

The subject of Qur‘an is man and the central theme that runs throughout the Quran is the 

exposition of the Reality. With its universal directives and instructions, Quran invites 

humanity to the Right Way based upon it. It declares that it carries the basic message of all 

Prophets from God, and hence of all scriptures they brought which man out of his negligence 

has lost or has perverted by his wickedness. 

II. Earlier Revealed Books of Allah 



Prophets were sent to every nation
1
 and according to the sayings of Prophet Muhammad ملسو هيلع هللا ىلص, 

there were one lakh and twenty four thousand Prophets appointed by Allah to guide people in 

different ages, All Prophets received guidance from Allah which, in essence, was the same 

that ―There is no god except Allah; worship Allah alone and reject the devil‖
2
 

Prophets were numerous so, naturally there were a large number of revealed books. The Holy 

Quran has not given a complete list of all the prophets and the revealed books. But made 

General statements that Allah sent Prophets with good news and warnings
3
 or that previous 

Prophets came with clear signs and evidences, scriptures and illuminating books.
4
 Mention is 

then made of the Revelations sent to Noah, Ibrahim, Ismail, Ishaq, Yaqub, Musa and Isa and 

few other Prophets, from their Lord (pbut)
5
 

Previously Revealed Books Mentioned by name in the Quran  

1. Zabur al Awalin (the old scriptures) 

2. Suhuf-i-Ibrahim 

3. Suhuf-i-Musa 

4. Taurat, also revealed to Musa 

5. Zabur was granted to Dawud 

6. Injil was granted to Isa  

Description of books revealed to Musa and Isa (PBUT) 

According to the Holy Quran the book that Allah revealed to Musa for the guidance of 

Children of Israil (Bani Israil) contained guidance and Allah‘s command. It was a light, 

admonition and a clear explanation of things and Mercy.
6
 But Quran states that Bani Israil 

failed to act up to the Taurat,  they made it into separate sheets for show and concealed much 

of its contents; they fell into schisms and differences and they distorted and perverted Allah‘s 

word and changed its meaning. The Taurat was revealed to Musa and said to be, originally, 

in the Hebrew language. But no copy of the original Taurat granted by Allah to Musa is 

extent. Jews during their long and chequered history repeatedly lost their books. According to 

the Muslim scholars the Old Testament in the Bible cannot, for these reasons, be regarded as 

the book revealed by Allah to Musa.  

Injil was granted by Allah to Isa for the guidance of Bani Israil. It confirmed the Taurat and 

contained guidance and light.
7
According to Quran, Allah took a covenant from those who 

call themselves Christians ―but they forgot a good part of the message that was sent to them‖. 

They failed to act by the Injil and they did not stand fast by the Injil.
8
 

                                                           
1
 Al Quran, 16:36 

2
 Ibid, 16:36, 21:25, 23:32 

3
 Ibid, 2:213 

4
 Ibid, 3:184, 35:25 

5
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Therefore, by the time of the advent of the Prophet Muhammad ملسو هيلع هللا ىلص, the books revealed up to 

that time had either been totally lost, or their original contents and the true message had been 

grossly perverted and distorted. 

III. The Event of First Quranic Revelation 

A. The Event 

Islamic tradition calls Pre Islamic Arabia as Jahiliyyah, i.e. period of ignorance because of its 

―ignorance of divine guidance‖. Social unrest, injustice, widespread discrimination 

(particularly against women), fighting among tribes, and abuse of tribal authorities were 

prevalent practices during this period.  

Concerned about the moral degeneration of his fellow people, and his own quest for a true 

religion, Muhammad ملسو هيلع هللا ىلص, following a casual practice of his Grandfather, develop the habit to 

retreat periodically to a cave called Hira, three miles north of Mecca, for contemplation and 

reflection.  

When he was nearly 40, He began spending many hours alone in Hira, speculating over the 

aspects of creation. During this period he began to have dreams replete with spiritual 

significance that were fulfilled according to their true import; this was the commencement of 

his divine revelation.  

Islamic tradition holds that during his retreat in Hira, in the year 610 CE, He beheld a 

gracious Presence, the Angel Gabriel, who appeared to him with the Divine Call and 

commanded him to recite verses that would later be included in the Quran. Holy Prophet 

answered that he knew not how to recite. The Angel took hold of Holy Prophet, squeezed him 

firmly against his body and insisted: 

―Recite in the name of your Lord Who created; created man from a clot of blood. Recite! And 

your Lord is the most Beneficent, Who taught man by the pen, taught him what he knew not‖ 

(96:1-5) 

Holy Prophet Muhammad repeated the words as commanded. The Angel then went away. 

Upon receiving his first revelation, Muhammad ملسو هيلع هللا ىلص hurriedly left the Cave. He was in a state 

of deep anxiety and restlessness. He returned, short of breath, to [his wife] Khadija bint 

Khuwailid and said: ―Cover me with a blanket! Cover me with a blanket!‖ She covered and 

consoled him until his fear was over, and after that he narrated the whole event and said: ―I 

fear that something may happen to me.‖ 

Khadija replied and reassured: ―Never! By Allah, Allah will never disgrace you. You keep 

good relations with your kith and kin, bear the burdens of weak, speak the truth, help the 

poor, treat guests with honor and assist those who are in distress.‖
9
 Khadija then accompanied 
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him to her Christian cousin, Waraqa bin Naufal bin Asad who was having knowledge of 

Hebrew Gospel. When Muhammad ملسو هيلع هللا ىلص told him everything that happened, Waraqa said, ―this 

is the same one who keeps the secrets (Angel Gabriel) whom Allah had sent to Musa 

(pbuh).
10

 

Khadija‘s observations on this occasion are of immense importance. They demonstrate the 

Holy Prophet‘s character as observed by his closest and most intimate companion for 

fourteen years at that time. The honest testimony of husband or wife with regard to the 

character and disposition of the spouse is of the utmost value, for no other person has the 

opportunity to make so accurate an estimate based upon close observation and personal 

experience. 

 

B. Post First Revelation Developments 

The initial revelation was followed by a pause whose duration is reported differently by 

different reporters. The reported period of pause, called as Fatra, varies between six months 

to three years. During fatra, Muhammad ملسو هيلع هللا ىلص felt depressed and further gave himself to prayers 

and spiritual practices. When the revelations of Quran resumed, he was reassured and began 

preaching. Quran, whenever it was revealed, it was recorded under the personal supervision 

of Muhammad ملسو هيلع هللا ىلص.  

According to Muslim tradition, Prophet‘s ملسو هيلع هللا ىلص wife, Khadija was the first to believe his 

Prophethood. She was followed by Prophet‘s ملسو هيلع هللا ىلص cousin, Ali ibn Abi Talib, close friend Abu 

Bakr, and adopted son Zaid. Around 613 CE, Muhammad ملسو هيلع هللا ىلص began to preach to the public. 

Most Meccans ignored and mocked him. He was accused of being a possessed man, a 

soothsayer or a magician. But he started gaining followers, although initially, most of them 

belonged to the weaker sections of the society or were unprotected foreigners.  

C. First Revelation and its Importance 

Surah al-Alaq is no doubt the very first Chapter to have been revealed on the Holy Prophet ملسو هيلع هللا ىلص 

but it comes on 96
th

 number in the Hallowed Manuscript. It contains 19 Verses in total. It is 

short yet highly comprehensive Surah of Quran containing the most important instruction 

about acquiring knowledge and Knowing about the Creator of the universe. 

The time when anarchy had engulfed the society with every type of sin and crime on its peak, 

Allah, the almighty directs the people of that society to read and acquire Allah oriented 

knowledge. Here knowledge means both, the reveled one and the acquired information. In the 

verses, Allah SWT points towards His Blessing upon us; to make and nourish us in our 

mother‘s womb and providing us faculties of learning, acquiring and preserving knowledge 

with the help of pen. It is by the capacity of using pen that humans are able to record and save 

their precious advancements in any field of life and knowledge. 
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IV. Quran: the Final universal message 

As the source of all revelations and the Author of all the Revealed Books is Allah, the 

Quranic message in essence could not be different from the pristine message contained in the 

earlier revealed books. However, each of the previous Prophets was sent to some particular 

nation, people or tribe; and the revelation sent to each was therefore, intended for the 

guidance and edification of his people. The mission of the Prophet Muhammad ملسو هيلع هللا ىلص was 

Universal. He was sent not only to warn his own people, the Quraish or Arabs but to warn all 

those to whom the Quran reached.
11

 He was to warn not only the mother of cities, Macca, but 

all around.
12

  

Quran being the last revelation of Allah, it time and again has emphasized the fact that it is 

guidance for the whole mankind, for all the worlds and for all times to come. It not only 

confirms the previous Revelations but it also completes divine revelation. It points out and 

corrects some of the errors that had crept into the earlier revealed books, and reveals what 

some of the people of the book concealed or suppressed, or passed off as a part of their 

revealed books. Quran states, 

The month of Ramadhan [is that] in which was revealed the Qur'an, a guidance for the people 

and clear proofs of guidance and criterion (Al Quran, 2 :185) 

This [Qur'an] is a clear statement to [all] the people and a guidance and instruction for those 

conscious of Allah (Al Quran, 3:138) 

O mankind, there has come to you a conclusive proof from your Lord, and We have sent 

down to you a clear light. (Al Quran, 4:174) 

O mankind, there has to come to you instruction from your Lord and healing for what is in 

the breasts and guidance and mercy for the believers. (Al Quran, 10:57) 

Say, "O mankind, the truth has come to you from your Lord, so whoever is guided is only 

guided for [the benefit of] his soul, and whoever goes astray only goes astray [in violation] 

against it. And I am not over you a manager." (Al Quran, 10:108) 

It is not except a reminder to the worlds (Al Quran, 81:27) 

Blessed is He who sent down the Criterion upon His Servant that he may be to the worlds a 

warner –(Al Quran, 25:1) 

Alif, Lam, Ra. [This is] a Book which We have revealed to you, [O Muhammad], that you 

might bring mankind out of darkness into the light by permission of their Lord - to the path of 

the Exalted in Might, the Praiseworthy -(Al Quran, 14:1) 
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Anyone who believes in the Quran and studies it reverentially and carefully and ponders over 

its meanings will find that the Quran is a complete code of life and conduct, containing 

guidance for every stage of man‘s life on this globe, from the cradle to the grave; for all strata 

of society, from a nomad of the desert to a civilized educated and modern man, for all the 

times from the middle ages to the present scientific age, and for any higher Civilization which 

may come into existence in future.  

Its essential rules were determined not according to incidental, temporary, or partial 

characteristics, but according to the original and natural tendencies and needs that come from 

the way human beings are created. Its principles of faith are not based on wondrous things, 

but rather on intellect and clear realities. For this reason, Quranic guidance does not become 

antiquated.  

Here, I would suggest you to watch a video lecture delivered by Mufti Ismail Menk 

titled “History of the Quran” available at (https://youtu.be/xRHLzpuaT8g)   

 

Summery  

Al Quran is the compilation of Divine revelations upon the final Prophet of Allah, 

Muhammad ملسو هيلع هللا ىلص. It‘s revelation begun in the cave of Hira (Mecca) in 610 CE and lasted till 632 

CE. It is the basic source of Islam and guidance from our Creator for all mankind until the 

end of the world. It has remained unchanged since the time of its revelation and Allah has 

Himself taken the responsibility of preserving it (15:9).  The rulings it contains satisfy the 

needs of all eras. Arabic, the language of the Quran is a living language spoken by millions of 

people across the globe. 

Evaluation 

1. What were the first verses of the Quran revealed? 

2. Through whom was the Quran revealed to Prophet Muhammad ملسو هيلع هللا ىلص? 

3. How long did it take for the revelation of the Quran to be completed? 

4. How will you justify the statement that „Message of the Quran is universal even 

though it was revealed over 1400 years ago‟? 
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Chapter VI 

Knowledge and the Quranic Teachings 

Prepared by Nazar Mohmad Rather, teacher GHSS Nunar Gbl,  

nazarmuhammadkr@gmail.com 

Knowledge and the Quranic Teachings 

Section A 

Introduction 

Along with its universality, Al Quran is a divine Encyclopedia of knowledge. It contains not 

only instructions about the beliefs of Islam and the mode of worship; but a detailed 

exposition of everything related to the guidance of man and affecting man‘s life. Its 

commandments contain great wisdom to establish a magnificent social and political order in 

any human society. Even though, it discusses many scholarly scientific issues, mentions 

many historical events and makes multiple prophecies, but no discovery or development for 

1,400 years has been able to refute it.  

Learning Objectives:   

1. Universal Message will turn us into a Universal being 

2. Educational and Knowledge dichotomy is essentially against Islam 

3. Prosperity of here and hereafter depends on Knowledge 

Learning Outcomes 

By the end of this Section, of the Chapter, we will know; 

1. Some fields of Quranic knowledge through which Quran leads us to find the Straight 

path 

2. Value and importance of knowledge in Islam 

3. Concept of knowledge propounded by Quran 

Familiarity with New Words 

Aalami Ghaib wa Shahadah: the hidden and the apparent world 

Islamic Eschatology: Islamic teachings about the End times 

Ilm: Knowledge 

Aayat Tadweeni : Compiled Signs/ verses of Divine Book 

Aayat Taqweeni: Cosmic Signs/ Signs in Creation 

mailto:nazarmuhammadkr@gmail.com


Flow Chart 

 

A. Quran: A Book of Divine Knowledge 

Al Quran with its principal goal to guide humans to the true path of Islam, instructs us about 

every topic of knowledge that it considers relevant to this principal goal. It widens the 

horizons of thought and makes a man universal being; not limited in his time or space. It 

discusses the scheme of Creation; its origin and purpose, the apparent as well as hidden 

aspects of it. It comprehensively gives life a meaning and leads a person to visualize it in a 

holistic manner. It educates mankind about different phases of its primordial history. It 

presents a complete code of conduct and disciplines human potential for its timely cherished 

application. It sets the criterion of truth and false, beneficial and harmful, success and failure 

for all times to come. Below are few of the fields of knowledge in which Quran guides us on 

behalf of its Divine origin. 

I. Knowledge of Unseen and Transcendence  

Quran tells us about the Unseen; Allah, the Angeles, the life before birth and after death. It 

gives an account of the creation of the heavens and earth, and of man himself. It prophecies 

the destruction of the present world and the creation of a new World, the resurrection and the 

establishment of the Day of judgment,  and the reward of good deeds done in this world and 

the punishment for Evil deeds.
13

 

II. Knowledge of History to take Lesson 

It narrates the true stories of some of the previous Prophets and nations, to demonstrate the 

fact that fate of a nation is decided by Almighty–Allah on basis of the behavior which the 

nation shows towards the guidance (wahy) revealed to it from its Creator. People who 
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accepted become prosperous and people who rejected were doomed. It has presented these 

historical facts in a form that is approved by the current historical knowledge.
14

 

 

III. Prophecies and Knowledge of End Times (Eschatology)  

Quran also contains a number of Prophecies; and many of which have already been fulfilled 

and many have to. A few fulfilled ones include prophecy about the defeat of the Sassanid 

Empire by Roman Empire
15

, prophecy regarding the conquest of Mecca and the peaceful 

entry of Muslims in the sacred Mosque,
16

 prophecy regarding the protection of the Quran 

from interpellation and corruption,
17

 prophecy regarding the preservation of remnants of 

Pharaoh‘s body as a lesson for the forth coming generations
18

 etc. It also foretells the signs of 

the end times, the end of the world and the subsequent events.
19

 

IV. Scientific Knowledge 

Apart from its teachings that disciplines the actions and behavior of human beings, Al Quran 

points out the secrets of the universe and invites that the universe be read like a book wherein 

secrets can be researched and revealed. It presents some original pieces of information about 

the origin of universe
20

, expansion of space
21

, various physical phenomena related to the 

earth,
22

protection of earth and life on it from radiations and outer space entities,
23

 the issues 

of reproduction and the formation of the embryo,
24

 and many other discoveries which modern 

science was only recently able to discover. 

  

Dear students, here I would suggest you to do four things; 

1. Read a pamphlet titled ―The Amazing Quran” by Garry Miller  

2. Have an over look of Prof. Dr. Osman Çakmak‘s book, The Universe was a 
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Seed 

3. Search about Prof. Dr. Keith L. Moore, his research (titled Before We are Born) 

and opinion about Quranic account of  embryology 

4.    For details on the subject of Quran and science see French Scientist Dr. 

Maurice Bucaille‘s book, The Bible, the Qur‟an and science; 

http://www.islamiyayinlar.net/content/view/106/8/ 

 

 

 

 

B. Importance of Knowledge in the Quran 

 

 

Knowledge Defined 

 

Knowledge is Indivisible 

 

Importance of Knowledge  

 

 

 

 

 

1. Knowledge Defined 

Quran says; ―It is He who brought you out of your mother‘s wombs when you did not know 

anything. He gave you hearing, sight and intelligence in the hope that you will be grateful.‖
25

 

Imam Raghib Al- Asfahani, defined knowledge as ―Al Ilm idraku Shaiyin bi haqiqatihi.‖
26

I.e. 
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knowledge is the awareness of a thing with reference to its reality, which is Allah, the Creator 

of everything
27

. Alama Aalusi (d. 1270 H) in his Ruh-ul- Ma‗ani
28

quotes Sayyidna Abu Bakr, 

the close companion of the Prophet ملسو هيلع هللا ىلص, on knowledge as, ―Al ijzu un darkil idraki Idrakun‖: 

meaning; that feeling conscious of being unable to know is called knowledge. It is somewhat 

similar to Socrates‘ view in which he said, ―I know that I know nothing so I am the 

knowledgeable‖. And according to the Quran, such claim that a person can acquire complete 

knowledge is meaningless and alien to Islamic world view. Quran, in Surah Yusuf,
 
announces 

that there is always someone higher in knowledge than the other.
 29 

2. Knowledge is Indivisible 

There is an impression in some quarters that the knowledge reflected and highlighted by the 

Quran means religious or spiritual knowledge only. But according to the Quran, man being 

the blend of soul and matter, his/her inquisitiveness of knowledge, necessarily, needs to be 

satisfied by divine/scriptural and phenomenal/material outlets. Either of which originates 

from Allah, conveyed to man through His verses or signs (Aayat). Allah‘s Aayat are 

therefore; 1) Aayat Tadweeni and 2) Aayat Taqweeni. Aayat Tadweeni are the verses that 

Almighty Allah, over the course of history, revealed verbatim (called Wahi) upon His 

Prophets and lastly upon Prophet Muhammad ملسو هيلع هللا ىلص. Aayat Taqweeni are the signs of power, 

wisdom and beauty of Almighty Allah, as deciphered by His marvelous creation.  

Thus a form of knowledge is that which the messengers received from Allah, called wahi (the 

revelation), and another is out of the capability, granted to humans, to avail as he/she strives 

for it.
30

 Aayat Tadweeni and Aayat Taqweeni (when approached impartially) demonstrate a 

complete resonance with one another or what Sir Sayyid Ahmad said, ―Word of God in 

agreement with work of God‖
31

 to guide mankind towards the eternal path of prosperity. And 

how come there be any discrepancy when God himself, vehemently, condemns it.
32

  

3. Importance of Knowledge 
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Knowledge has been at the core of the Islamic world from the very beginning as attested by 

the very first revelation to Prophet Muhammad ملسو هيلع هللا ىلص. These were the opening verses of surah al 

Alaq (96:1-5) which says: ―Iqra (Read) in the name of your Lord, Who created; Created man 

from a clot; Read and Your Lord is the Most Gracious who taught knowledge by pen. Taught 

man what he did not know.‖
33

 

With this beginning, Quran throughout its passages has emphasized the importance of 

knowledge to find the Straight path of Islam. Knowledge is one of the attributes of Allah and 

He only has the absolute knowledge. There are numerous Quranic verses which end with the 

re-affirmation of Allah‘s knowledge in one or the other way.
34

Knowledge was among the 

first things a portion of which Allah gave to the human beings. It is one of the main causes of 

Adam‘s superiority over angels and the rest of the Allah‘s creations. 

Knowledge is the legacy of Prophets. Quran at multiple occasions has mentioned the interest 

of Prophets for knowledge and its subsequent grant by Allah. It mentions in Surah shura 

(26:83), the prayer of Ibrahim (pbuh) saying, ―My Lord, grant me knowledge and wisdom 

and unite me with the righteous‖. Al Quran in Surah Qisass (28:14) cities the example of 

Prophet Musa (pbuh) that ―when he (Musa) reached his full strength and was ripe. We 

[Allah] gave him wisdom and knowledge. Similarly, Quran mentions, ―And We bestowed 

judgment and knowledge on Lut‖ (21:74), ―And We verily gave knowledge unto David and 

Solomon, and they said Praise be to Allah, who has preferred us above many of His believing 

servants‖ (27:15), ―And when Yusuf reached full strength and was ripe, We gave him 

wisdom and knowledge‖ (12:22). Prophet Muhammad was advised by Allah to pray for 

having more and more knowledge; ―But say, O Lord, give me more of knowledge‖, Surah 

Taha (20:114).  

Al Quran states that ―only those fear Allah, from among His servants, who have knowledge.‖ 

35
 It ordains the believers not to pursue anything about which they don‘t have knowledge 

since God will hold them accountable for actions which reflect a lack of knowledge. 
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Likewise, In Surah Zumr 39:9, al Quran, while exhorting believers to strive for advancement 

in knowledge, rhetorically asks: ―Can they who know and they who do not know be deemed 

equal?‖ Responding the query Quran, in Surah 58: 11, self replies, "Allah will exalt those 

among you who believe and who have knowledge to high ranks". Al Quran emphasizes the 

importance of the pursuit of knowledge even at the time, and in the midst, of war. It says: 

―With all this, it is not desirable that all of the believers take the field (in time of war).  From 

within every group in their midst, some shall refrain from going to war, and shall devote 

themselves (instead) to acquiring a deeper knowledge of the Faith, and (thus be able to) teach 

their home-coming brethren, so that these (too) might guard themselves against evil‖ Surah 

Tawbah (9: 122).  

Al Quran describes the Prophet (pbuh) as an imparter of knowledge to others (Surah 2:151). 

His famous prayer was: ―O! Allah, grant me knowledge of the ultimate nature of things‖. The 

attitude of Prophet Muhammad ملسو هيلع هللا ىلص towards acquiring knowledge can be inferred from the fact 

that he said, ―verily, I am being sent as a teacher.‖ After the Battle of Badr (624 AD), he 

employed several captives from the Quraish tribe to teach Muslim boys the skill of reading 

and writing as their ransom. 

 A few sayings of Prophet ملسو هيلع هللا ىلص about knowledge are as follows; ―The seeking of knowledge is 

obligatory upon every Muslim‖
36

, ―If a person goes out in search of knowledge, Allah will 

help him follow one of right ways to paradise‖, ―A man who has one or more daughters and 

brings them up properly, educates them and gets them married, is sure to enter paradise‖. To 

conclude this section, I quote a hadith narrated by Abu Hurairah that messenger of Allah ملسو هيلع هللا ىلص 

said, ―Lo! Indeed the world is cursed and what is in it is cursed, except for remembrance of 

Allah, what is conducive to that, the knowledgeable person and the knowledge gaining 

person.‖
37

 

 

Summery  

Glorious Quran, the final revelation of Almighty Allah, has throughout emphasized the 

importance of knowledge without breaking it into religious and secular. Quran approaches 
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the knowledge with an underlying principle that successes and prosperity of man in the 

hereafter is dependent on his good deeds based on true knowledge in this world. And there 

cannot be any true knowledge over and above the one that is divinely reveled.  In Quran, 

guidance to the straight path of Islam is the actual motive in discussing various branches of 

knowledge.  

Evaluation 

1. Guidance of mankind is the principle goal of the Quran while instructing us 

about different branches of knowledge, elaborate. 

2. What is the point that Quran wants to endorse by discussing the history of 

passed nations? 

3. Knowledge is the Prophetic legacy, elaborate the statement. 

4. What importance does Islam imparts to knowledge? 

Section B 

C. Quranic Commandments about Lawful (Halal) and Unlawful (Haram) 

Introduction 

Allah Almighty has made it permissible for us to benefit from good and clean things, and 

condemned those who tried to prohibit them. Then, Allah equally states that He does not 

prohibit things that are beneficial to humanity but prohibit those that are harmful. Quran 

mentions it, ―Say: the things that my Lord has indeed forbidden are: shameful deeds, whether 

open or secret; sins and transgressions against truth and that you associate with Allah that for 

which He has not sent down authority, and that you say about Allah that which you do not 

know‖.
38

 Thus, most of the things are permissible and compared to them, prohibitions are 

only a few. Prohibitions, Sins and transgressions against the truth are similar to poisons that 

lead to material and spiritual destruction of people. However, man, many a times, aspires for 

prohibited things and sets aside the permissible. It is because Satan makes them appear sweet 

and attractive to deceive people. 

Learning Objectives:   

1. The disappearance of the distinction between halal and haram is one of the prime 

causes of crisis in the world today 

2. Commandments of Shari‘ah need to be seen in view of their priorities.   

Learning Outcomes 

1. Different types of commandments and activities in Shari‘ah 
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2. Some of the Quranic commandments about halal and haram  

Familiarity with New Words 

Halal: Permissible  

Haram: prohibited 

Shariah: literally means a path and terminologically a flexible system of individual and social 

life as presents by rules and regulations of Islam. 

  

Flow Chart 

 

 

 

 

 

 

 

 

 

 

1) Shari‟ah and the Related Terms 

Islam is a complete and all time relevant code for the welfare of whole mankind. Its rules and 

regulations are collectively called Shari‘ah and Islam demands from its believers to abide by 

its rules and regulation pertaining to prohibited and permissible activities. Before discussing 

various Islamic rules and regulations about lawful and unlawful, an understanding of 

following terms would be beneficial. 

Farz 

These are the commandments of Shari‘ah which must be obeyed. To reject those is an act of 

faithlessness. And there non performance is strongly punishable before Allah if a person died 

without repentance. The Farz activities which each Muslim has to perform individually are 

called Farz-e-Ain and those obligated at societal level are called as Farz-e-Kefaya. 

Wajib 



Wajib is near to Farz and must be obeyed. If anybody does not obey Wajib, he/she will not be 

a Kafir, but it will be a serious sin. Scholars who have categorized it separately from farz 

opine that these commandments are not directly obligated by absolute orders. Eg. Eidul Fitr 

and Eidul-Adha Salats, Salatul Witr etc. 

But both farz and wajib are obligatory. If we do them we‘re rewarded for it if we don‘t (on 

purpose) we‘re punished for it, if we don‘t repent. The purpose behind the category of Farz 

and wajib acts is: 1) to identify for humans the absolutely essential acts which they must do 

in order to succeed in both this life and the next. 2) To train the believer in submission to 

God, that is the foundation of righteousness. 3) To provide a basic framework of righteous 

deeds for the believers life. 

 

Mustahab and Mandoob  

The activities which ought to be performed by the Muslims as performed by the Prophet ملسو هيلع هللا ىلص 

and followed his Suhabas (the followers) are called Mustahab or Mandoob, i.e. 

recommended. It is futher divided into two categories, 1. The activities that the Prophet ملسو هيلع هللا ىلص 

performed regularly, these are called, Sunnat-e-Muakkada (it is considered near to Wajib). 

Then there are the good activities which the Prophet ملسو هيلع هللا ىلص inspired his followers to perform as 

virtues but there is no sin for not performing them, these are called, Sunnat-e-Zaida or Gair 

Muakkada or 'Nafal'. E.g. Friday bath, visiting the graves to remember the death etc 

Mubah 

Mubah means allowed. Mubah activities are commonly translated as neutral, and refer to 

action that neither is mandatory or recommended nor reprehensible or forbidden. They don‘t 

affect our faith or relationship with God. 

 

Makruh 

Makrooh means disliked. If we don‘t do these acts we will be rewarded, but if we do them 

there is no punishment. But it is better to avoid them because they may be harmful for us and 

they can lead to haram actions. Avoiding it trains man in self-control and it‘s easier to avoid 

haram acts if one avoids the makruh.  

 

Munkar/haram 



Haram means forbidden.  An act is haram if Allah or His Messenger ملسو هيلع هللا ىلص ordered us not to do 

it, without making any exceptions. If we avoid these acts we are rewarded if we don‘t we are 

punished. 

The purpose behind the haram acts is: 1) to protect man from things which are extremely 

harmful to him and society, either physically or spiritually, and 2) To test mans faith and 

differentiate between true believers, weak believers and disbelievers. 

 

2) Some of the Quranic Commandments about Halal and Haram 

I. As a general rule all the things and activities are permissible except those who are 

forbidden by Shari‘ah. 

II. Basic Legislation to declare something as halal and something as haran is the prerogative 

of Allah Alone 

III. Halal activities and eatables to live a satisfying life are enough sufficient while as 

prohibited ones are excessive 

IV. Mixing up of halal with haram or promoting haram in place of halal is a sin not less than 

Shirk 

V. Haram is decleared haram by Allah because of its impurity and harmfulness. 

VI. Things that are conducive for haram or having potential to lead to haram are prohibited 

VII. Good intentions do not make a haram thing or act acceptable 

VIII. It is always better to avoid doubtful things 

IX. Haram is haram to everyone alike 

X. Halal becomes haram if achieved by haram means 

XI. Necessity dictates exceptions 

XII. Categorization of things and activities into halal and haram is a means of examination 

to human beings. 

 

Dear students for further understanding over the topic please visit to, Dr Yusuf Al Qardawi‘s 

Research work titled, Lawful and Prohibited in Islam at: 

http://www.2muslims.com/directory/Detailed/226100.shtml 

 

 

 

 

http://www.2muslims.com/directory/Detailed/226100.shtml


Summery 

Allah has created the death and the life as means of examination. And He has employed all 

the things of the world for the welfare of human beings, as He says in Quran, ―Allah has 

created everything of this world for your service (Al Quran, 2: 29). In order to test us in this 

temporal world, Allah has made some objects 'haram' and some 'halal' for us. Allah says in 

Quran, ―O holy Prophets eat halal things and perform good deeds. I am well aware of what 

you do.‖ (Al Quran, 23: 51), likewise in Sura Baqara: 168, Allah says ―O human beings eat 

the halal and good things of this world.‖ Shariat has made those objects halal (legal) which 

are beneficial for human beings, and has made those objects haram (prohibited) which are 

harmful to them. And to regard haram as halal or halal as haram is Kufr.  

 

Evaluation  

Multiple Choice Questions 

1.  The approval of Qiyas as a source of Islamic Shari‘ah proves that Islam is - 

a. dynamic  b. universal 

c. unbiased d. well-controlled 

2.  Jahangir gave false evidence for his relative in the court. According to the 

Shari‘ah, it is, 

a. Halal b. Haram 

c. Makruh d. Mustahab 

3. Read the following passage and answer questions no. 4 and 5 according to it. 

Arif takes drug. He is forbidden but he does not pay heed to it. For this reason, he is beaten. 

The matter is brought to the knowledge of the teacher. Then he says, "Taking drug is Haram." 

Finding no other alternative, it is decided that he should be sent to a rectification center. 

4.  On the basis of what, does the teacher says that taking drug is Haram? 

a. Qur'an b. Hadith 

c. Ijma d. Qiyas 



5. To stop Arif from taking intoxicants, 

i. He has to be kept in a disciplined new environment 

ii. He should be sympathised by the family 

iii. He has to take his parent's permission in selecting friends 

Which of the following answers is correct? 

a. i b. ii 

c. i & ii d. ii & iii 

6. Creative Question 

 Arif wanted to know from Rafique, his neighbour, why is eating dead fish Halal but dead 

hen Haram? Rafique could not give any correct answer. So, they went to an Alim (Islamic 

scholar) and asked about it. The Alim explained the matter and they understood. They came 

to understand. 

a. What does the term 'Halal' mean? 

b. What is meant by 'Haram' in the terminology of Shari‘ah? 

c. How will Arif explain 'Haram' by making a list of three Haram things? 

d. "Halal food and Halal earning are pre-conditions for accepting Ibadat to the accepted. 

Elaborate.  
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Unit: VII 

Social Teachings of the Quran 

Prepared by: Dr Arshad Salroo, DIET Anantnag 

a. Respect and Obedience to Parents 

Learning Outcome: students will be able to know about the teachings of Quran regarding 

the respect and obedience to parents.  

Introduction: 

Islam builds a family in which prevails mutual respect and care. Parents and children in Islam 

are bound together by mutual obligations and reciprocal arrangements. Allah Says: ―…No 

mother should be harmed through her child, and no father through his child…‖ [Quran 2: 

233]    

Presentation: 

The Quran has made it compulsory for the children to treat their parents with all goodness 

and mercy. 

Every Muslim must show goodness and mercy to their parents throughout their lives. There is 

only one exception to this, and that is, if the parents ask their children to associate anything 

with Allah and to commit sins, then the children must not obey their parents. In all cases, the 

children must show love and gratitude to their parents. They must always speak to them 

gently and respectfully. They must try their best to make them happy, provided they do not 

disobey Allah in the process. 

Allah says ―But if they (both) strive with you to make you join in worship with me others of 

which you have no knowledge, then obey them not; but behave with them in the world 

kindly…‖ [Quran 31:15] 

The children must take great care not to react to what their parents have to say. If they say or 

do anything which is not liked or approved of by the children, then they must show patience 

and tolerance instead of giving vent to their anger. The children must scrupulously try to 

refrain from disobeying their parents and the Prophet of Islam has regarded this as one of the 

grave sins. 

 

The children must be kinder and more grateful to their mothers since they took greater pains 

in their upbringing. That is why the Prophet of Islam emphasized that it is the mother who 

has the first claim on the child's care and attention. 

Once a companion, may Allah be pleased with him, asked the Prophet of Islam as to whom 

he should show more kindness. The Prophet of Islam replied: "Your mother." He, may Allah 

be pleased with him, asked who comes next and the Prophet of Islam again replied: "Your 

mother." He, may Allah be pleased with him, asked the Prophet of Islam yet again who 

comes next. The Prophet Islam replied: ―Your mother." When the companion, may Allah be 

pleased with him, asked for the fourth time, only then did the Prophet of Islam reply: "Your 

father." 

 



The Muslim should recognize the status of the parent and know his duties towards them. The 

status of parents in Islam is a status which mankind had not known before. Allah Has placed 

the respect for the parents just one step below the belief in Allah and true worship of Him. 

Allah says: ―And your Lord has decreed that you not worship except Him, and to parents, 

good treatment. Whether one or both of them reach old age [while] with you, say not to them 

[so much as], "uff," and do not repel them but speak to them a noble word.‖ [Quran 17: 23] 

It is also the duty of the child to provide for his parents, if he is able to do so. The Quran 

sums up the whole matter in a master concept called Ihsaan, which denotes what is right, 

good and beautiful (i.e. showing to them kindness, compassion, gratitude, reverence and 

respect, praying for them and supporting them financially if they are in need.)     

Allah says: ―And We have enjoined upon man [care] for his parents. His mother carried him, 

[increasing her] in weakness upon weakness, and his weaning is in two years. Be grateful to 

Me and to your parents; to Me is the [final] destination.‖  [Quran 31:14] 

Evaluation: 

01. Who are our parents? 

02. Do you remember any verse of the Quran that explains the status of our parents.  

03. Narrate any hadith regarding the respect and obedience to our parents.  

 

b.  Status of Teacher in Islam. 

Learning outcome: Students will be able to know about the status, responsibity and the 

value of a teacher as taught by the Quran and the traditions of Prophet SAW. 

Introduction  

A teacher is the person who not only shapes his students but also grooms them looks after 

their need and loves them like his children. Islam emphasizes on the importance of teachers 

so much so that Prophet (SAW) not only himself guided people to respect their teachers. 

Scholars and educators but respected and valued the teachers himself as well. According to 

him even if someone prayed a thousand rak‘ats, the sleep of a scholar will still be superior.  

―Once Prophet PBUH passed by two circles of people, one prostrating before Allah and the 

other one listening to their teacher, commenting about them he said that I have been sent as a 

teacher and I shall prefer to join them only.‖ 

Presentation: 

The role of a teacher is really significant in Islam. The Prophets, as well as Allah, teach us to 

be obedient and listen to our teachers in order to be successful in life. This means if the 

student is obedient and respects his or her teachers, Allah assists him in achieving his or her 

goals. This is the main reason why we should always respect our teachers and pay attention to 

what he or she says. Our teachers and educators make us what we dream about. They tell us 

the difference between the right and the wrong. So it is our duty to respect them and do as 

they do and say.  

A teacher is the person who shapes the personality, open one‘s mind and guides him or her 

towards the right path. Infact a teacher helps in molding the person‘s personality as well as 

the character.  



Islam teachers us to respect our teachers, listen to them and be dutiful because of certain 

reasons like they help their students learn. They care and love them like parents, treat them 

like their own, being little harsh just to keep them away from the wrongdoings. Allah gives 

teachers the second highest rank after our parents because they are the reason we learn and be 

what we want to be. 

Teachers are greatly valued in Islam. Not only our Prophet (saw) but his companions 

preached to value and obey teacher as well. According to a hadith everything in this world is 

cursed, except the one who helps in remembrance of Allah. This a teacher is the person who 

helps us remember Allah therefore he or she needs be valued like we value our parents.  

The importance of teachers cannot be mentioned in a word or a paragraph or even an essay. 

According to the Islamic teaching anyone who conveys a single good message to any person 

becomes his teacher. According to Hazath Ali (RA) a teacher is so important that even if he 

or she conveys a single message, the student owes him or her his lifetime.  

Evaluation: 

01. Who is a teacher? 

02. Why should we respect our teachers? 

03. Quote a saying of Prophet (SAW) regarding the respect of a teacher.  

 

c. Behaviour with Relatives 

Learning outcome: the students will be able to know about how important are the relatives 

and what Islam says about the treatment that they shall have to be given.  

Introduction: 

Relative is a person who comes in our direct or indirect relationship, like a member of our 

family or somebody who belongs to the same group as somebody else because of shared 

characteristics or qualities etc.  

It is here that Islamic ethics and the principle of mutual sympathy and love bring out the 

beauty of Islam. The finer instincts of human nature do demand that relatives behave with 

mutual sympathy and cooperation, and should deal gently with another. 

Presentation: 

Islam has made it compulsory to do good to relatives; it has emphasized upon being very 

sympathetic towards them, should be dealt with love and Islamic ethics; should participate in 

their sorrow and joy; and if possible, should help them financially. And `breaking of 

relationship' is like disobedience of parents which is a capital sin, whose culprit is not likely 

to be forgiven. . . . And fear Allah, through Whom you demand your 

mutual (rights), and (reverence) the (relations of) wombs (that bore you); for surely Allah 

ever watches over you. ( Qur'an, 4:1 ) The right of those relatives who are not among the 

―dependants‖ is called “silat ar-rahm” in Islamic language. Literally it means ―to join the 

womb‖. As the relatives are joined together through birth, this term practically means ―to do 

good to relatives‖. 

 Apart from the spiritual benefits, “silat ar-rahm” maintains the unity of the family; 

the confidence that there are people who are always ready to extend their helping hands in 



time of need, creates peace of mind and contentment of heart. On the other hand, “qat` ar-

rahm ” (severing the relationship) creates strife and conflict and the unity of the family is 

shattered. It is common knowledge that disunity in the family always brings in its wake 

disgrace and misfortune, and opens the door of need and poverty. The holy Quran describes it 

in the following verse:  (O' Prophet), tell them that whatever (wealth) ye spend, it 

is (primarily) for the parents and relatives . . . ( Qur'an, 2:215) 

 Another  ayah says: 

 And remember We took a covenant from the Children of Israel that worship none but Allah, 

and do good to your parents and relatives . . . ( Qur'an, 2:83) 

 These two ayat shows that doing good to the relatives is next in importance to the 

obedience of parents. Another ayah says: Verily, Allah commands justice, the doing of good 

and giving to kith and kin .(Qur'an,16:90)  Prophet Musa (a.s.) asked Allah what was the 

reward of silat ar-rahm.  Allah told him: O' Musa! I postpone his death (increase his life); 

and make easy for him the death pangs, and the keepers of Paradise will call him to enter it 

from whichever gate he wants. Helping relatives comes under both ―Justice‖ and ―Doing 

good‖. Still If it is to be understood further in the light of the sayings of the Prophet of Islam, 

the, the following hadith is there to guide: The Holy Prophet has said, ―The reward of charity 

is ten times; and the reward of lending is eighteen times; and the reward of doing good to a 

believer is twenty times; and the reward of doing good to a relative is twenty-four times. It is 

very difficult to draw a line to divide near and distant relatives. A person having a broad 

outlook may widen the circle of his relatives as much as he likes. Distance or nearness in this 

context depends upon the angle of vision. The Holy Prophet said: Whoever goes to his 

relatives to do silat ar-rahm with his self and his wealth, Allah gives him the reward of a 

hundred martyrs; and on every step he is awarded forty thousand good deeds and forgiven 

forty thousand bad deeds; and his rank is elevated forty thousand grades; and he is treated as 

though he worshiped Allah hundred years with patience and full attention. 

  Evaluation: 

01. Who is a relative? 

02. What is Sila Rahmi? 

03. Do you remember any ayat of Quran regarding the rights of relatives? 

04. Narrate a hadith that has any mention of the treatment towards relatives.  

 

d. Treatment towards Neighbours. 

Learning outcome: Students will be able to know about how to deal with their neighbors as 

per the guidance of Islam. 

Introduction:  

Linguistically a neighbor is one who lives next to your home. According to a Muslim 

scholar, a neighbor is one who lives within 40 houses in each direction of someone or one 

who dwells nearby or the boarders of the others home. Abu Yousuf the companion of imam 

Abu Hanifa (RA) has defined neighborhood as the quarter of a city or town. 

Presentation:  

It is a known fact that before Islam the world was, as termed in the holy book Quran 

―Jahiliya‖. The humanity was at the brim of degeneration and its survival being the 



representatives of God was on stake. Humanity has ignored the teachings of prophets passed 

before the Prophet of Islam. Disbelief, darkness, ignorance, adultery, bloodshed, gambling 

was at its peak. 

This was the time when Allah ST bestowed humanity  the most inspirational man of 

all times, the world knew him with the name Prophet Muhammad SAW. Prophet of Islam 

was the institution that taught them the meanings of humanity, the core values that can be 

termed as human rights, etiquette, decency and all that is known in our current time the finest 

human behaviors. Along with so many things, the prophet SAW emphasized the need for 

good relationships in society. The neighborhood was given much importance in that regard.  

There are so many guidelines described in the Quran and religious scriptures that 

enhances the importance of good relationships with the neighbors.  

The Quran say about Neighbors in Surah an-Nisa, 

―Worship Allah and join none with Him in worship, and do good to parents, kinsfolk, 

orphans, Al-Masakin (the poor), the neighbor who is near of kin, the neighbor who is a 

stranger, the companion by your side, the wayfarer (you meet), and those (slaves) whom your 

right hands possess. Verily, Allah does not like such as are proud and boastful‖ (Surah an-

Nisa‘ 4:36). 

In one of the traditions of the Prophet of Islam, he said: By Allah, he is not a believer! 

By Allah, he is not a believer! By Allah, he is not a believer‖ It was asked, ―who is that, O 

messenger of Allah?‖ 

He said, ―one whose neighbor does not feel safe from his evil‖. (Muslim) 

Al-Bukhaari  and Muslim narrated that Ibn ‗Umar (may Allah be pleased with 

him) said: The Messenger of Allah (blessings and peace of Allah be upon him) said: 

―Jibreel kept urging me that neighbors should be treated well until I thought he would make 

them heirs.‖ Abu Dharr (May Allah is pleased with him) reported: Messenger of Allah 

(PBUH) commanded me thus, ―O Abu Dharr! Whenever you prepare a broth, put plenty of 

water in it, and give some of it to your neighbors‖. [Muslim]. 

Evaluation: 

01. What do you understand by term neighbor? 

02.  Quote any Hadith about having good terms with our neighbours. 

03.  Neighbours are our closest………….. 

 

 

 

 

 

 

 



UNIT VIII 

Topic A: Charity (Sadaqah) 

Prepared by: Dr Arshad Salroo, DIET Anantnag 

Introduction:  

The word Sadaqah is derived from the Arabic word Sadq (truth). All actions of 

righteousness in Islam is considered as Sadaqah. The literal meaning of Sadaqah is to spend 

from his/her possessions and abilities in the way of Allah s.w.t. Sadaqah is the necessary part 

of a Muslim‘s faith through which he/she seeks the Pleasure of Allah by helping out the poor 

and others that are in a state of need. 

Learning Outcome: Students shall be able to know what is the charity in real sense and the 

domains where this can be spent.   

Presentiation:  

Sadaqah is the necessary constituent of a believer‘s faith through which a Muslim 

seeks the Pleasure of Allah (ST) by helping out the poor and others that are in a state of need. 

Sadaqah is far more than just spending from a proportion of wealth. It is also not limited to a 

certain person; rather it is compulsory for every believer to carry out this form of charity as it 

covers all kinds of decent actions. The act of Sadaqah is not restricted to Zakat only, for that 

is only a part of it. Sadaqah is actually an ongoing process that includes every action of 

goodness and uprightness, which ultimately results in attaining the Pleasure of Allah s.w.t 

and earning great rewards and blessings from Him. 

According to the teachings of Islam, the giving of sadaqah serves a number of 

functions. Sadaqah, first and foremost acts as expiation for sins. Like wise there are many 

social and spiritual functions of sadaqah which are as follows: 

Best Investment with Allah (ST) 

―Who is it that would loan Allah (ST) a goodly loan so He may multiply it for him 

many times over? And it is Allah (ST) who withholds and grants abundance, and to Him you 

will be returned.‖ [Quran, 2: 245] 

In the above-mentioned ayah, it is understood that Allah (ST) regards Sadaqah (as 

Zakat here) as a loan that a Muslim gives to Him, Who will surely multiply the effect of this 

credit given to Him by many folds. 

Resulting In Huge Rewards 

―The example of those who spend their wealth in the way of Allah (ST) is like a seed 

[of grain] which grows seven spikes; in each spike is a hundred grains. And Allah multiplies 

[His reward] for whom He wills. And Allah is all-Encompassing and knowing.‖ [Quran, 2: 

261] 

A tradition of Prophet SAW explains sadaqah as ―When a person dies, his works end except 

for three: ongoing charity, knowledge that is benefited from, and a righteous child who prays 

for him.‖ (Muslim) 



The reward for spending in the way of Allah(ST) is so immense that it has been compared to 

planting a seed, which ultimately grows and results in getting hundreds of grains form it. It 

tells us that the one who donates, gets unimaginable number of rewards and blessings from 

Allah s.w.t for one act of Sadaqah. 

Attaining Shade on The Day of Resurrection 

―The believer‘s shade on the Day of Resurrection will be his charity.‖(Tirmidhi) This 

Hadith indicates that a charitable act of an individual will soothe a believer with its shadow 

protecting it from blazing heat, when during the Judgment Day, the Sun on will be right 

above the heads of all. 

Protection from Tragedies 

―Give charity without delay, for it stands in the way of calamity.‖ (Tirmidhi) 

Therefore, a continuous assistance given to the needy results in prevention of any 

unforeseeable misfortune or suffering that might occur in one‘s life. 

Evaluation:  

01. What is sadaqah? 

02. Is there any rate fixed for sadaqah.  

03. Where do we spend the sadaqah.  

 

 

Topic-B: Crop tax (Ushr) 

Introduction: 

 Ushur or ushr, is a kind of tax collected from the people who make any produce from their 

agricultural land. This tax is collected at the rate of 5 percent for the land that is tough to be 

irrigated and 10 percent for the lands that are irrigated easily. Caliph Umar expanded the 

scope of ushr to include border trade tax. It literally means a tenth part,
 
and it remained in 

practice in Islamic ruled territories from Spain and North Africa through India and Southeast 

Asia through the 18th century even. This is an obligatory charge (Zakat) on farm produce. 

Learning outcome: students shall be able to know about crop tax and its utility in a 

particular society. 

Presentatiuon:  

The Qur‘an says : 

―O Believers !  expend in Allah‟s way the best portion of the wealth you have earned and of 

what We have produced for you from the earth.‖ (2 : 267) 

And elsewhere : 

―and give away Allah‟s due at the harvest time.”  (6 :141) 

https://www.globalsadaqah.com/campaigns/
https://en.wikipedia.org/wiki/Umar


The Commentators are agreed that this refers to ‗Ushr on farm produce.  Thus giving away 

of „Ushr on produce of the land is obligatory and the Hadith also has confirmed the same.  

The Holy Prophet has said : 

“It is obligatory to give away one-tenth of the farm produce if the land is irrigated by 

spring or rain or river water naturally, and one-half of one tenth if it is irrigated by 

drawing out water from the well, etc.” 

If the farm or garden is watered naturally by rain or spring water, or river or stream water, a 

tenth part of the produce is obligatory, and if the farm or garden is irrigated by artificial 

means like the well, tube well, canals, etc. twentieth part is obligatory. 

One must take out the tenth or twentieth part of all kinds of produce at the time of harvest: it 

is not lawful to do so later when a portion of the crop has already been consumed.  Thus 

‗Ushr has to be calculated and taken out from all kinds of corn, mustard grain, ground nuts, 

sugarcane, dates, dry fruits, etc., and also from fresh vegetables and fruits, like cucumber, 

carrot, turnip, melons, lemon, oranges, guava, mango, etc. „Ushr is obligatory on honey as 

well.   

 He has explained it thus : 

 ―One leather bag of honey out of every ten leather bags is obligatory‖. (Tirmidhi) 

 The regulations concerning ‗Ushr are as follows: 

1. ‗Ushr has to be taken out from the total produce and after that other charges of agriculture 

in the way of ploughing, watering, supervision, etc. will be met. 

2. The produce becomes subject to ‗Ushr as soon as the crop becomes fit for use in any form, 

e.g. the gram, maize, mango etc. become sable even before they are ripe; ―ushr therefore has 

to be calculated before the crop is put to private use in any way 

3. If a person sells away a crop or garden before the fruit is ripe, „Ushr will be the 

responsibility of the buyer, but if it is sold after the fruit has become ripe, „Ushr will be paid 

by the seller. 

4. Payment of „ushr is the responsibility of the cultivator of the land whether he has taken it 

on lease of borrowed it for a short period. 

5. If two persons are jointly cultivating a piece of land, both will have to share the 

‗Ushr whether the expenses of seed, etc. have been borne buy one or both. 

6. There is no condition of Nisab for „Ushr to be obligatory : „Ushr is obligatory irrespective 

of the quantity of produce, unless it is in negligible quantity, e.g., 2 kilos or so. 

7. Waaf lands are also subject to ‗ushr, which will be paid away by the cultivator. 

8. If a piece of land is irrigated naturally as well as by artificial means, this fact will be taken 

into account while calculating ‗ushr.  If the land has been irrigated naturally more often, 

‗Ushr will be one-tenth , otherwise one-twentieth. 

9.„Ushr may be paid out in kind or in cash of equivalent value. 



10. Lands in possession of the Muslims living in non-Muslim states are subject to „Ushr.  

(Fatawa Deoband, Vol. III, p.18) 

11. ‗Ushr is not annulled by the payment of land revenue. 

Evaluation:  

01. What do you understand by Crop tax. 

02. What is the rate of Ushr in Islam. 

03. Are the non-Muslims exempted of Ushr.  

 

Topic C: Public Treasury (Bait ul Maal): concept and Importance. 

Introduction:  

Bait al-mal is an Arabic term that is translated as "House of money" or "House of Wealth." 

Historically, it was a financial institution responsible for the administration 

of taxes in Islamic states, particularly in the early Islamic Caliphate. It served as a royal 

treasury for the caliphs and sultans, managing personal finances and government 

expenditures. Further, it administered distributions of zakat revenues for public works. 

Modern Islamic economists deem the institutional framework appropriate for contemporary 

Islamic societies. 

Learning outcome: students shall be able to learn about bait-ul-mal as an institution of 

economics, and the welfare of people through this institution.   

Presentation: Bait al-mal was the department that dealt with the revenues and all other 

economical matters of the state. In the time of Muhammad there was no permanent Bait-ul-

Mal or public treasury. Whatever revenues or other amounts were received were distributed 

immediately. During Prophethood the last receipt was tribute from Bahrain amounting eight 

lakh dirham which was distributed in just one sitting. There were no salaries to be paid, and 

there was no state expenditure. Hence the need for the treasury at public level was not felt, 

and when we go further through the Islamic system of welfare, we find the idea of ‗Bait-

ul-Mal‘ which according to the dominant view was first established during the reign of 

Abu-Bakr (R.A), the first caliph of Islam. In the time of Abu Bakr (RA) as well there was 

no treasury. Abu Bakr earmarked a house where all money was kept on receipt. As all money 

was distributed immediately the treasury generally remained locked up. At the time of the 

death of Abu Bakr (RA) there was only one dirham in the public treasury. 

And it took real and final shape during the caliphate of the second Caliph Hazrat Umar 

(RA). Although it is an ancient idea, yet this effective mechanism can function in every 

era and situation. Currently, many Muslim populated countries like Indonesia, Malaysia, 

Pakistan, Kenya, etc. have government supported ‗Bait-ul-Mals‘ in place for the welfare 

of deprived sections of their society. Bait-ul-Mal‘ covers the wider scope and refers to an 

institution that historically served as a royal treasury for the caliphs and sultans, 

managing personal finances and government expenditures.  
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Further, it administered distributions of zakat revenues for public works. 

However, currently, it is considered as a charitable institution and everywhere its role is 

restricted to providing assistance and charitable contributions to the public.  

In the existing system, the objective of Bait-ul-Maal is the well-being of people, 

the economic uplifting of weaker sections of society to end economic disparity, and 

rehabilitation of sufferers. 

It aims at putting obligatory alms and voluntary donation collected from rich people, into 

use, effectively, to ensure the well-being of society in general. By means of ‗Bait-ul-

Mal‘, we can provide general services for the advancement of economically and 

educationally backward citizens of society. Bait ul Maal can serve as an effective tool to 

eradicate poverty. By providing monthly stipends, we can enable a poverty-stricken 

family to manage everyday needs covering from food, clothing, and shelter. Under this 

institution, we can provide interest-free micro-loans to empower poor and disadvantaged 

people to establish their own businesses to earn the livelihood. We can assist poor 

students to acquire quality education either through established institutions or by helping 

them financially. We can establish small vocational institutes through Bait -ul-Mal to 

equip poor youngsters with skills and encourage them for entrepreneurship. Moreover, 

paupers, who fail to afford better health care, can be provided with medical facilities.  

Evaluation:  

01. What is Bait-ul-Mal? 

02. Where do we spent Bait-ul-Mal. 

03. Is public treasury permitted in Islam.  

 

Topic D: Usury (Riba): Meaning and Prohibition.  

Introduction:  

The word used for 'interest' in the Quran is Ar-Riba, an Arabic word which means 'excess.' In 

Sharee`ah (Islamic Law), it is the measure of excess in one thing when two things are 

exchanged in some bargain; or in the case of a loan, an increased amount of the loan at the 

time of its payment. But in Islam, dealing with Riba is one of the major sins, which entail 

severe punishment by Allah Almighty.  

Learning outcome: students shall be able to know about the usury with all harmful 

effects and its prohibition by Islam 

Presentation:  

Usury is the practice of making unethical or immoral monetary loans that unfairly 

enrich the lender. The term may be used in a moral sense—condemning, taking advantage of 

others' misfortunes or in a legal sense, where an interest rate is charged in excess of the 

maximum rate that is allowed by law. A loan may be considered usurious because of 

excessive or abusive interest rates or other factors defined by a nation's laws. Someone who 

practices usury can be called a usurer.  
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One of the forbidden usury models in Islam is to take advantage when lending money. 

Examples of forbidden loans, such as a person borrowing 1000 dollars and the borrower is 

required to return 1100 dollars. The above agreement is a form of transaction which is a 

burden for people who borrow, because in Islam, lending and borrowing are social 

transactions aimed at helping others, not like a sale and purchase agreement that is allowed to 

be profitable. Hence, a rule of thumb used by Islamic scholars is, "Every loan (qardh) which 

gives additional benefits is called usury."  

The following verses from the Qur'an about how the usury has to be dealt are as follows:  

Those who consume interest will stand ˹on Judgment Day˺ like those driven to madness by 

Satan‘s touch. That is because they say, ―Trade is no different than interest.‖ But Allah has 

permitted trading and forbidden interest. Whoever refrains—after having received warning 

from their Lord—may keep their previous gains, and their case is left to Allah. As for those 

who persist, it is they who will be the residents of the Fire. They will be there forever. (Al-

Baqarah 2:275) 

Allah has made interest fruitless and charity fruitful. And Allah does not like any 

ungrateful evildoer. Indeed, those who believe, do good, establish prayer, and pay alms-tax 

will receive their reward from their Lord, and there will be no fear for them, nor will they 

grieve. O believers! Fear Allah, and give up outstanding interest if you are ˹true˺ believers. If 

you do not, then beware of a war with Allah and His Messenger! But if you repent, you may 

retain your principal. Do no wrong and you will not be wronged. If it is difficult for someone 

to repay a debt, postpone it until a time of ease. And if you waive it as an act of charity, it 

will be better for you, if only you knew. (Al-Baqarah 2:276-280) O believers! Do not 

consume interest, multiplying it many times over. And be mindful of Allah, so you may 

prosper. (Al-'Imran 3:130) taking interest despite its prohibition, and consuming people‘s 

wealth unjustly. We have prepared for the disbelievers among them a painful punishment. 

(Al-Nisa 4:161) Whatever loans you give, ˹only˺ seeking interest at the expense of people‘s 

wealth will not increase with Allah. But whatever charity you give, ˹only˺ seeking the 

pleasure of Allah—it is they whose reward will be multiplied. (Ar-Rum 30:39) 

The attitude of Muhammad (SAW) to usury is articulated in his Last Sermon: 

Verily your blood, your property are as sacred and inviolable as the sacredness of this 

day of yours, in this month of yours, in this town of yours. Behold! Everything pertaining to 

the Days of Ignorance is under my feet completely abolished. Abolished are also the blood-

revenges of the Days of Ignorance. The first claim of ours on blood-revenge which I abolish 

is that of the son of Rabi'a b. al-Harith, who was nursed among the tribe of Sa'd and killed by 

Hudhail. And the usury of the pre-Islamic period is abolished, and the first of our usury I 

abolish is that of 'Abbas b. 'Abd al-Muttalib, for it is all abolished. 

In the light of the above admonishments from Quran and Sunnah, Muslims ought to 

struggle to understand the truth, particularly as it pertains to the prohibition of the usury, and 

to be faithful to it regardless of the price we may have to pay, in order to gain Allah's 

Pleasure and avoid His unbearable punishment. 

Evaluation:  

01. What is Riba? 

02. Is there any mention of Riba in the last sermon of Prophet of Islam?  

03. Why is Usury prohibited in Islam?  
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UNIT IX 

Introduction to Hadith 

Prepared by: Mohammad Iqbal, Leturer BHSS Karihama Kupwara 

 

Meaning and importance 

The term hadith Hadith is derived from its Arabic root word h-d-th which means to 

happen, to tell a happening, to report, to have or give, as news or a story. In Islamic 

terminology Hadith refers to the sayings, doings and silent approvals of Prophet Muhammad 

(saw). A hadith is a statement of the Prophet Muhammad SAW which was narrated by his 

companions and subsequently narrated to the next generation until these sayings were 

compiled in Hadith collections. Entire record of teachings, life and practices of Prophet 

Muhammad saw has been preserved in the form of Hadith. Hadith is the second major source 

of religious law and moral guidance after Quran. The companions of the Prophet Muhammad 

SAAW memorized his statements and actions. In addition to memorization, many 

companions were able to write-down these statements (ahadith ) in their personal collections. 

These ahadith were passed down to the students of the companions and subsequently down to 

their students. Several Muslim scholars collected these ahadith (Singular Hadith) in to 

compilations which have become widespread and are the main sources of hadith today. 

Authentication of Hadith 

In order to ensure that ahadith were authentic and not fabricated, scholars of hadith 

developed a unique and critical method. Firstly the hadith scholars scrutinized the people who 

were narrating the hadith and secondly they used to measure and grade the memory of the 

narrations. In order to preserve the purity of ahadith the scholars travelled extensively to 

collect thousands of narrations and to distinguish between true narrations from fabricated 

ones. For this they compiled the biographies of those who narrated ahadith. 

Major hadith collections 

The six authentic collections of hadith are called al Kutub al-Sittah or Sihahe Sittah 

which are as under: 

1. Sahih al-Bukhari 

2. Sahih Muslim 

3. Sunan Abu Dawud 

4. Sunan al-Tirmizi 

5. Sunan al-Nasaei 

6. Sunan Ibn Majah 

Other important hadith collections other than Kutub Al-Sittah: 

1. Muwatta Imam Malik 

2. Sunan ad-Darimi 

3. Musnad Ahmad bin Hanbal 



4. Sahih ibn Khuzaymah 

5. Sahih ibn Hibban 

Elements (components) of hadith. 

A hadith consists of three components or parts: 

1. Matn (text): 

It is the original words which the chain of narrators meant to convey. 

2. Isnad (chain of narrators): 

Mention of men who transmitted or reported the hadit, each from the other till the prophet. 

3. Taraf (the part, or the beginning): 

A complete sentence quoted from the text of a hadith indicating a saying, deedc, 

approval, or attribute of the Prophet SAAW. 

Importance of hadith: 

Hadith is the second most important source of Islam. Without reference to the Hadith 

it is impossible to understand the Quran. The Quran has reminded dozens of times the 

juridical importance of Hadith: …obey God and obey the messenger…‖(4/59), ….what the 

messenger giveth you, take it; and whatever he forbiddeth abstain from it…‖(59/7) ‗nor does 

he speak from (his own) inclination: it is not but a revelation revealed,.(53/3,4), ―and verily in 

the messenger of Allah you have a good example‖..(33-21). Thus whatever the Holy 

Messenger commanded it was in the eyes of the community, the will of his Divine sender. 

The Quran is often succinct; it is in the practice of Prophet that one must look for the method 

of application, the detail and necessary explanations. An illustration in point is: the Quran has 

said only: ―Establish the service of worship:, without giving details of the manner in which it 

should be celebrated. The Prophet also could not describe everything merely by words. That 

is why one day he told the faithful: ―Look at me how I worship, follow me.‖(Dr. M 

Hamidullah ) While the number of verses pertaining to law in the Quran is relatively few, 

hadith give direction on everything from details of religious obligation (such as Ghusul or 

Wudu, ablutions for salat prayer) to the correct forms of salutations and the importance of 

benevolence to slaves. Thus all necessary details are given by the Prophet as recorded in the 

Hadith. 

The importance of hadith is increased for the Muslims by the fact that the Prophet 

Muhammad not only taught, but also took the opportunity of putting his teachings into 

practice in all the important affairs of life. He endowed his community with religion, which 

he scrupulously practiced himself. He founded a state which he administered as supreme 

head, maintaining internal peace and order, heading armies for external defence, judging and 

deciding the litigations of his subjects, punishing criminals and legislating in all walks of life. 

(Dr. Hamidullah) Thus Quran is the verbal revelation of God and hadith is the practical 

explanation, exemplified by Prophet Muhammad SAW. 

Kinds of Hadith 

Hadith, in general is composed of three basic components: 



Matn/content: it is the main passage which is the actual centre of attraction for the reader. 

Isnad/sequence of reporters: a series of reporters through which Hadith is transmitted. 

Taraf/introductory text: the earlier portion of main substance which acts as a groundwork 

for further lesson present in the Sayings. 

Allah SWT caused great men of knowledge with exceptional memory to classify 

hadith and categorize them in to various kinds. They devised a unique methodology to 

scrutinize the vast collection and to preserve it to its purity. Various techniques and 

terminology were used to classify the hadith. The subject of hadith became a separate 

discipline in what is known as Ulumul Hadith or Science of Hadith which deals with this vast 

treasure of knowledge. A number of classifications were devised by scholars of hadith known 

as muhadhiseen in accordance the techniques they developed. Following is one the prominent 

classification of hadith on the basis of authenticity of reporters: 

Kinds of Hadith on the basis of authenticity of reporters (reliability and memory) 

1.  Sahih (SOUND). These are such traditions which are transmitted through an 

unbroken chain of narrators all of whom are sound character and memory. Such a 

tradition should not clash with any of Islamic beliefs and must not suffer any 

weakness or any other hidden defect. 

2. Hasan (good): It is a hadith whose collector is known and its transmitters are well 

known. It is the most regular hadith. These are not absolutely faultless because of any 

defect in chain of narrations or otherwise. 

3. Daeef (weak): it is the hadith which does not have the qualifications of the sahih or 

hasan hadith. For example if the narrator is not of sound memory and sound character, 

or if there is a hidden fault in the narrative or if the chain of narrator is broken. 

4. Mawdu (fabricated or forged): A hadith that is mawdu is one determined to be 

fabricated and cannot be attributed to its origin. The mawdu hadith is that whose text 

goes against the established norms of Prophets Sayings or in which the reporters 

include a liar. Mawdu narrations are recognized by the confession of their inventors. 

These narrations are also recognized by external evidence related to a discrepancy 

found in the dates or times of a particular incident. 

Exercise 

1. Describe the importance of hadith in Islam 

2.  What are the various types of hadith according to their authenticity? 

3.  What is the difference between Sahih and hassan hadith. 

4. Write a brief note on the compilation of hadith. 

 

 

 

 

 

 



UNIT X 

Introduction to Fiqh (Islamic jurisprudence) 

Prepared by: Mohammad Iqbal, Leturer BHSS Karihama Kupwara 

Fiqh the profound understanding of religious rulings- is the most comprehensive 

subject is Islamic sciences. It is Islamic jurisprudence described as the human understanding 

of the sharia or Islamic law, that is human understanding of Islamic law which is divinely 

ordained as revealed in the Holy text the Quran and the Sunnah(the teachings and practices of 

Prophet Muhammad SAW). This science usul al-Fiqh among the Muslims, treats 

simultaneously with the philosophy of law, sources of rules, and principles of legislations, 

interpretation and application of legal texts. The studies of fiqh are traditionally divided into 

Usul al-fiqh (principles of Islamic jurisprudence, the roots of fiqh), the methods of legal 

interpretations and analysis; and Furu al-fiqh (the branches of fiqh), the elaboration of rulings 

on the basis of these principles. Furu al-fiqh is the product of the application of Usul al-fiqh 

and the total effort at understanding the divine will. 

 

Brief history of fiqh 

After the Prophet Muhammad SAW, the companions settled in different parts of the 

vast Islamic empire. Here they were confronted with new problems, and they had no option 

but to exercise their personal judgment. The Prophet Muhammad SAW was no longer 

amongst them to turn to him for the solution of these problems. Therefore whenever their 

arose a problem they first turned towards the Quran and Hadith to find its solution and only if 

they failed to find it there, they resorted, to the exercise of their personal judgment, while 

observing fully the spirit of the Quran and hadith. At this stage when the exercise of reason 

was done to deduce a law, the term fiqh came to be frequently used for this endeavor. 

Towards the end of the first century a movement of collecting hadith started. Large number 

of people devoted their entire life for hadith collection. At this stage there was another group 

who was interested only in those traditions from which some legal rulings could be deduced. 

During the period of successors (tabiun) the Arabs settled indifferent parts of vast Muslim 

empire. Consequently they came into contact with different cultures and civilizations-

confronting with problems they had never faced before. In their endeavor to solve these 

problems they made great advances in various fields of Islamic sciences. Among these 

sciences developed was Islamic jurisprudence or Fiqh. 

Meaning and importance of Fiqh 

Fiqh literally means deep understanding, full comprehension and knowledge of 

something. Technically it refers to the body of Islamic law extracted from detailed Islamic 

sources and the process of gaining knowledge through jurisprudence. The historian ibn 

Khaldun describes fiqh as ...‖ Knowledge of the rules of God which concern the actions of 

person who own themselves connected to obey the law respecting what is required (wajib), 

sinful(haraam), recommended(mandhub), disapproved(makruh) or neutral(mubah)‖. During 

the course of ninth and tenth centuries CE, when principles of Islamic law were formulated in 

a systematic way different schools of fiqh came in to existence. Progress in theory and 

methodology happenend with the comimg of the early Muslim jurist Muhammad ibn Idris 

ash-Shafi‘I, who codified the basic principles of Islamic jurisprudence in his book ar-Risalah. 

The book details the four roots of law (Quran, Hadith, ijma, and Qiyas). A brief description is 

given as under: 

Different schools of fiqh 



The major Sunni schools of fiqh are Hanafi, Maliki, Shafi and Hanbali. These four 

schools recognized each other‘s validity and they have interacted in legal debates over the 

centuries. Rulings of these schools are followed across the Muslim world without exclusive 

regional restrictions, but they each came to dominate in different parts of the world. 

1. Hanafi School of fiqh. It is named after Imam Abu Haneefa an Numan bin Thabit 

(d.767), a tabi whose legal views were preserved primarily by his two most 

important disciples, Abu Yousuf and Muhammad al- Shaybani. The Hanafi 

School of fiqh has the largest number of followers among Sunni Muslims. 

2. Maliki school of Fiqh. It was founded by Malik bin Anas (d.795) in Medina. It is 

predominantly found in North Africa. Maliki School of fiqh relies on the Quran 

and Hadith as primary sources. Maliki fiqh also considers consensus of the people 

of Madina (ta‘mul ahl-Madina) to be valid source of Islamic law, unlike other 

Islamic fiqhs. 

3. Shafie School of fiqh. It was founded by the Imam Shafie (d. 820), a pupil of 

Imam Malik, in the early 9
th

 century. The Shafie School predominantly relies on 

the Quran and the Hadith for Sharia (Islamic law). They also use the consensus of 

scholars (Ijma) and individual opinion (Ijtihad) of the companions of Prophet 

Muhammad SAW for formulation of Islamic law. 

4. Hanbali School of fiqh. It is named after the Iraqi scholar Ahmad ibn Hanbal (d. 

855), and was institutionalized by his students. The Hanbali School of fiqh is the 

smallest of four major Sunni schools.  

The development of Shia legal schools occurred along the lines of theological 

differences and resulted in the formations of the Twelver, Zaidi, and Ismaili schools. Jafari 

jurisprudence or Jafari School of fiqh in twelver shia is named after the sixth Imam, Jafar al-

Sadiq. The formative period of Islamic jurisprudence stretches back to the time of the early 

Muslim communities. Progress in theory and methodology happened with the coming of the 

early Muslim jurist Muhammad ibn Idris ash-Shafi who codified the basic principles of 

Islamic jurisprudence in his book ar-Risalah. 

Importance of fiqh 

Fiqh means Islamic jurisprudence and is the explanations of shariah in the light of 

Quran and hadith. It means to follow the orders (ahkam) of allah. According to Islam the 

purpose of creation of human beings is to submit and surrender before the will of Allah. In 

order to follow the commandments of Allah, it is essential to acquire knowledge and 

understand the fiqh. The first thing which strikes the imagination of the reader is that Islamic 

law seeks to regulate the entire field of human life, in its material as well as spiritual aspect. 

The Islamic law deals not only with the religious rituals but it also deals with the mundane 

affairs of life. The Islamic law is important in the sense that it discusses relations of all sorts, 

crimes and penalties, which include laws of war and peace with foreign countries, i.e. 

international law and diplomacy also. (dr hamidullah) Fiqh constitutes the boundaries 

outlined by Allah SWT. We must study and learn them and live our lives within them. Fiqh 

discusses the halal and haram. These boundaries of halal and haram govern our external 

social behavior. They enjoin what is good and prohibit what is bad. Imam Abu Hanifa 

defined Fiqh as, ‗‘a person‘s knowledge of his righ ts and duties‖. Imam Shafie is reported to 

have said,‖ it is the knowledge of the Sharia Ahkam pertaining to conduct that have been 

derived from their specific evidences‖. 



In its broader sense the term fiqh includes proper understanding of the Deen related to 

all sorts of knowledge. Syed Naeemuddin Muradabadi says, ―it is not necessary for every 

individual to become an Aalim or Faqih. However, every person needs to gain sufficient 

knowledge so that he is able to differentiate between what is lawful and what is unlawful and 

know what Fard(obligatory) is and what Wjib(compulsory) is. To attain this much of 

knowledge if Fard-e-Ain and to attain more that is Fard-e-Kifayah. The person who acquires 

knowledge of Fiqh is called Faqih(jurist). In a hadith reported by Hazrat Muawiyah, the 

Prophet SAW said, ―if allah wills to bestow someone with special virtue; He makes him a 

Faqih of the religion (Deen).‖ (bukhari, muslim) 

Development of fiqh, Early period. 

During the Prophet Muhammad SAW, he himself instructed his follower in every 

sphere of life. ―He gave them laws concerning all activities of life, individual as well as 

collective, temporal as well as spiritual, moreover he created a state out of nothing, built 

armies which he commanded, set up a system of diplomacy and foreign relations which he 

controlled; and if there were litigations, it was he who decided them among his subjects. So it 

is to him rather than anybody else that one should look for studying then origin of the Islamic 

law.‖ (Dr hamidullah). After Prophet Muhammad SAW the Muslim empire expanded to vast 

areas. The companions interpreted the religious texts and gave solutions to varied kinds of 

problems which thus arose due to the expansion of Islamic empire and coming in contact 

with different cultures and civilizations. This stage lasting until 50 AH. During the early 

Umayyad period, there was more community involvement. The Quran and the example of 

Prophet Muhammad SAW was the main source of law after which community decided. The 

scholars of Medina were consulted on the more complex judicial issues. The period between 

early second to the mid-fourth century is regarded as the golden age of Islamic jurisprudence 

when about 10 sunni schools of fiqh and Shia jurisprudence emerged. This was the period of 

codification of Islamic law.Progress in theory and methodology happened with the coming of 

the early Muslim jurist Imam Shafie, who codified the basic principles of Islamic law in his 

book ar-Risalah. Sources of fiqh. 

Quran 

The Quran is the first and most important source of Islamic law. It is the verbal 

revelation of Allah SWT revealed to Prophet Muhammad SAW through angel Gabriel in 

Macca and Madina. The verses revealed in Macca deal with philosophical and theological 

issues, whereas those revealed in Madina are concerned with various laws. There are about 

five hundred verses which are directly related with legal matters in the Holy Quran. The 

difference in interpreting of the Quran led to various opinions and judgments. The 

interpretations of verses by the companions (sahaba) are considered the most authentic, since 

they knew why, where and on what occasion each verse was revealed. 

Sunnah 

The Sunnah is the next important source of Fiqh, and is defined as the‖ words, 

actions, and silent approvals of him‖. It includes the everyday sayings, and utterances of 

Prophet Muhammad SAW, his acts, his tacit consent, and acknowledgments of statements 

and activities. Justifications for using the Sunnah as a source of law can be found in the 

Quran. The Quran commands Muslims to follow Muhammad SAW. In Islamic jurisprudence, 

the Quran contains many rules for the behavior expected of Muslims but there are no specific 

rules on many religious and practical matters. Muslims believe that they can look at the way 

of life, or Sunnah, of Prophet Muhammad SAW and his companions to discover what to 



imitate and what to avoid. Initially during the life time of Prophet Muhammad SAW, he 

initially instructed his followers not to write his sayings but to orally transmit so as not to 

confuse it with the Quran. With the passage of time the science of hadith was established to 

authenticate the vast collections of hadith. To establish the authenticity of a particular Hadith 

or report, it had to be checked by following the chain of transmission (isnad). Thus the 

reporters had to cite their reference, and their reference‘s reference all the way back to 

Prophet Muhammad SAAW. All the references in the chain had to have a reputation for 

honesty and possessing a good retentive memory. This led to the establishment of 

biographical analysis (asma ul rijaal), in which transmitters are scrutinized. 

Ijma (consensus) 

The ijma, or consensus amongst Muslim jurists on a particular legal issue, constitutes 

the third source of Islamic law. Ijma derives its legal authority from Quran and Hadith. Quran 

says: ―believers, obey God and obey messenger and those who have been entrusted with 

authority among you…‖(4/59) Prophet Muhammad SAW said: ―my followers will never 

agree upon an error or what is wrong‖ ..‖God‘s hand is with the entire community‖. In 

history, it has been the most important factor in defining the meaning of the other sources and 

thus in formulating the doctrine and practice of the Muslim community. This is so because 

ijma represents the unanimous agreement of Muslims on a regulation or law at any given 

time. Various schools of thought within Islamic jurisprudence may define this consensus to 

be that of the first generation of Muslims only; or the consensus of the first three generations 

of Muslims; or the consensus of the jurists and scholars of the Muslim world. There is 

considerable difference in the usage of consensus of opinion among jurists. Malik bin Anas 

held the view that religiously binding consensus was only the consensus of companions of 

Prophet Muhammad SAW and the direct successors of those companions in the city of 

Madina. Imam Shafie held the view that religiously binding consensus had to include all of 

the Muslim community in every part of the world. Imam Abu Hanifa, Ahmad bin Hanbal and 

Dawud al Zahiri, on the other hand, considered this consensus to only include the 

companions of Prophet Muhammad SAW, excluding all generations which followed them, in 

Madina and elsewhere. The shia school regard ijma as a source of secondary importance that 

is unlike the Quran and Sunnah not free from error. 

Qiyas 

Qiyas or analogical deduction is the fourth source of Islamic law for the sunni 

jurisprudence. Shiites do not accept qiyas, but replace it with reason (aql). Qiyas is the 

process of legal deduction according to which the jurist, confronted with an unprecedented 

case, basis his argument on the logic used in the Quran and Sunnah. Qiyas must not be based 

on arbitrary judgment, but rather be firmly rooted in the primary sources. The general 

principle behind the process of qiyas is based on the understanding that every legal injunction 

guarantees a beneficial and satisfying objective. Thus if the cause of an injunction can be 

deduced from the primary sources, then analogical deduction can be applied to a case with 

similar cause. For example, wine is prohibited in Islam because of its intoxicating property. 

Thus qiyas leads to the conclusion that all intoxicants are forbidden. The Hanafi school of 

thought very strongly supports qiyas. Imam Abu Hanifa, an important practitioner of qiyas, 

elevated qiyas to a position of great significance in Islamic law. Imam Shafie was a 

proponent of analogical reasoning as well, though his usage was less frequent than that of 

Abu Hanifa. Acceptance of analogical reasoning gradually increased within the Muslim 

world with other schools of thought granting full acceptance, the overwhelming majority of 

Sunni jurists from the late period onward affirmed its validity. 



 -----------------------------------------------------------------  

Definition of Qiyas: 

1) Measurement i.e. measuring something with another 

2) Comparison i.e. comparing something with another 

3) Equation 

Technical meaning: ―applying a case whose rule is not found by the text to a case whose rule 

is found in the text on account of equation of both cases in respect of effective cause of the 

rule. 

Essential elements of Qiyas: 

• Original case(asl) 

• Legal ruling of original case(hukum al-asl) 

• New or parallel case(far‘) 

• Effective cause (‗illah) 

Exercise: 

1. What is the meaning and importance of Fiqh in Islam, 

2. What are the various sources of Fiqh. 

3. Describe qiyas as a source of fiqh 

4. Describe early development of fiqh. 

 


